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PEBFACB. 



A FEW words of explanation seem to be required 
with regard to the use of certain terms in the 
foUowing pages. 

As time goes on, words often come to be 
appKed in a different manner, and this has been 
remarkably the case during the last few years 
with the terms Catholic and Protestant. 

Every one knows that the word Catholic means 
universal, as being derived from the Greek words 
signifying throughout the whole, and that this 
epithet was applied to the Christian Church, 
because it was intended by its Divine founder to 
spread throughout the whole world. Consequently, 
from the first ages to the present time, those who 
split off from the original Church ceased to be 
called Catholics, for the simple reason that they 
did not, in any case, profess to think that the 
particular Church, which they had formed, would 
ever extend throughout the whole worldy to tlv^ 
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exclusion of all others. There is but one Society 
which has ever held this,* and that is the Society 
which, from the days of St. Peter the Apostle, 
has had its head-quarters at Rome.f This Society 
alone has ever laid claim to be exclusively the 
Catholic Church, and common sense, taking the 
word .according to its original signification, has 
ever applied it, exclusively, to the members of the 
Church of Rome. As in the case of other 
words, however,N so it is possible to give the word 
Catholic another signification, not applicable to 
a Society, but to a class of persons (may be of 
diflFerent societies) who have formed certain 
opinions. And hence there are some who call 
themselves Catholics — ^not from the fact of their 
belonging to a Catholic Church, but as holding, 
what they think to be. Catholic doctrines ; while 
others use the term as applicable to a number of 
distinct societies, into which they suppose the 
original Society to be at present broken up, and 
inasmuch as they take the Anglican Communion 
to be one of these Societies, they call themselves 
Catholics, on the ground that they belong to it ; 
though of course, in this sense, the term is as 
applicable to the most sceptical, and the most 
puritanical members of that communion, equally 
with themselves. This being so, the writer has 

• The Donatists never attempted to spread beyond Africa. 

+ Seepage 18. 
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thought It better to use the term Roman CathoKc, 
throughout the following pages ; not as intending 
thereby to admit that there can be any other 
Catholics, besides Roman CathoKcs, but simply 
to obviate objections raised merely about words. 
For the same reason, care has been taken to 
avoid as much as possible the use of the word 
Protestant ; for, though every one knows what 
it means — ^namely, 8t person who protests against 
the Church of Rome, by the fact of remaining 
separated from it (whatever his reason for doing 
so may be) — ^yet it has latterly been taken, in a 
more restricted sense to mean those who adhere 
to what may be called negative doctrines, as, for 
instance, the denial of regeneration in baptism, 
or the denial of the efficacy of prayers for the 
dead, &c. Hence, generally speaking, those 
who make a point of calling themselves Catholics, 
on the ground of their holding what they think 
to be Catholic doctrine, deny that they are Pro- 
testants, and as they plead that, with their views, 
however inconsistently held, they are no more 
Protestants than the Greeks, it seems better to 
use a term which may include all who are not 
Roman Catholics. Thus we shall avoid all verbal 
distinctions by calling all such persons Separ- 
atists, At the same time it must be borne in 
mind that among the Separatists, in this sense, 
there are several distinctions ; for first there are^ 
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as has been said, some who call themselves 

Catholics, on the ground of their holding what 

they consider to be Catholic doctrine, or on the 

ground of their belonging to a Society which 

they think is identical with other societies from 

which they are separated. As, however, it 

cannot be admitted that they are entitled to 

apply the epithet Catholic to. themselves, * on 

either of these grounds^ we may distinguish them 

2UA pseudo-Catholics, not meaning by this to give 

them oflFence, but because we hold that they are 

not really Catholics. There are others who still 

retain and glory in the old word Protestant, 

whether in the Established Church or out of it. 

When, therefore; there is occasion to speak of this 

class of Separatists, we may designate them by the 

name which they themselves prefer. Lastly, 

there are some who, while they generally call 

themselves Protestants, are inclined to explain 

away the fundamental truths of Christianity, 

just as the ordinary Protestant explains away 

" the communion of saints " and " the forgiveness 

of sins ;" or as the pseudo-Catholic explains away 

" the Holy Catholic Church." These persons, 

for want of a better word, are designated in the 

following pages as Sceptics, not, as was said in 

• A person might as well call himself a Freemason without joining 
that Society, on the ^und of his haying by books arrived at some 
^owledge of their prmciples, or on the ground of belonging to some 
other Society, which might haye split off from the Freemasons in days 
gone by. 
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the case of pseudo-Catholics, to annoy them, but 
simply as expressing their state of mind. And 
here the writer must add that he hopes to give 
needless offence to no one. There are, it must 
be admitted by all, two unrealities in the present 
day. One is the indifference which assumes an 
air of what it calls respectability , and the other 
is that which has led persons to imitate Roman 
Catholics, for the mere sake of what is attractive, 
without having any deep convictions, on any 
matter. But while the writer allows that he 
has spoken strongly with respect to these faults, 
he hopes that he has not so expressed himself as 
to seem to charge them upon any who are in 
good faith^ whatever their opinions may be. 



THE 
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CHAPTEE I. 



Some years ago a Protestant gentleman happened to 
travel with a German Eationalist, when, their con- 
versation turning upon Religion, he found himself 
repeatedly at a loss for an answer to the arguments 
which his companion brought forward, till one day 
the latter volunteered the following remark, " I 
know," he said, " that a much better case can be 
made for Christianity than you make for it, for, as a 
matter of fact, your position is untenable supposing 
Christianity to be true, and therefore in defending 
your own position you are obliged to give up the 
strong points of Christianity. If you wish to defend 
it in the only way in which it can be defended, yon 
must become a Roman Catholic." This, as may be 
supposed, astonished the Protestant gentleman, who, 
up to that time, had naturally thought that Chris- 
tianity could easily be defended in a Protestant 
form. Experience, however, had now taught him 
otherwise, and he could not help feeling that what 
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the German had stated might perhaps account for 
his unexpected defeat, he determined therefore to 
examine his own position as a Protestant, and see 
how far that was really tenable, consistently with the 
proofe of Christianity ; the result was that, in the 
course of a few months, he became a Eoman 
Catholic. 

Different people, who may read this, will comment 
upon it differently, according to. the bias of their 
Own minds, and some will satisfy themselves with 
unfounded conjectures, such as that this gentleman 
mud have been this or that according to what they 
imagine as most probable, from their own point of 
view. Here, however, is a fact that deserves some 
consideration, that the German Rationalist pointed 
out the difficulty of defending his own position 
against Roman Catholic Christianity, wlule he 
looked upon Christianity in any other form as being 
easily refuted. It is therefore with no reckless 
desire to press an argument at all risks, but in the 
hope of showing him a yet more excellent way, that 
the Separatist reader is asked to examine the 
foundations of his faith, and to see whether, as a 
Separatist, he can find that reasonable hope which 
may be sufficient to comfort him, when he looks 
forward to what shall be hereafter. 

To come at once to the point, then, let the 
Separatist reader ask himself in his own mind what 
he really does believe 1 Now, in most cases his 
answer would be, " I believe the Apostles' Creed," 
possibly he might prefer to say, "the Nicene 
Creed," as being more complete in its statements, 
and if he be a clergyman of the Church of England, 
he ought not only in conscience but in honesty to 
add, " I beheve all that is set forth in the Thirty- 
nine Articles," for the simple reason that he has 
signed these Articles, and has, perhaps, also expressed 
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his " assent and consent " to them several times. 
But, however this may be, we practically get no 
nearer the mark, whether we take the Apostles' 
Creed or the Nicene Creed, or the Thirty-nine 
Articles, as expressing the belief of the Separatist, 
because every Separatist attaches his own meaning 
to every statement in each of them ; for instance, 
while Separatists alike say that they believe in " the 
Holy Catholic Church," and " the Communion of 
Saints," yet so various are the opinions which 
they hold on these subjects, that to the greater 
number of ordinary Protestants, who are taught 
from their infancy to repeat them, these words 
convey no meaning at aU. Again, to take an 
instance from the Thirty-nine Articles, it is dis- 
tinctly stated, that "the sacrifices of masses in 
which it was commonly said that the Priest did 
offer Christ for the quick and dead to have remis- 
sion of pain and guilt, were blasphemous fables, and 
dangerous deceits."* Ritualists and Puritans alike 
affix their signatures to this statement, but whereas 
the latter understand it in its natural sense as 
referring to the Sacrifice of the Mass offered in the 
Roman Catholic Church for the living and the 
dead,t the former invent an imaginary distinction 

• Article 31. 

+ " Sed et pro omnibus fldelibus Christianis vivis atque deftmctis," 
Offertory ; and again, " Wherefore not only for the sins, punislunents, 
and satisfactions of the faithful who are ahve, but also for the dead in 
Christ not yet fully purged, it is rightly offered according to the tra- 
dition of the Apostles." (Councilof Trent Session xiii.c. 2.) That this 
was the doctrine which the Article was intended to condemn is plain to 
common sense from the fact that Cranmer, under whose auspices it was 
drawn up, if not by himself, thus expressed his opinion, when required 
to do so resx>ecting the Mass, " the oblation and sacrifice of Chnst in 
the Mass is not so called because Christ indeed is there offered and 
sacrificed by the priest and the people, (for that was done but once 
by Himself upon the cross), but it is so called because it is a memorr 
and representation of the very true sacrifice and immolation, which 
before was made on the cross." BwrneVa Reformation. Mecordt, 
Part II., Book L c. 25. 
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between the Sacrifice of the Mass, and the Sac- 
rifices of Masses here spoken of, and hence uphold 
the one, while they profess to accept the worcls of 
the Article with respect to the other. 

These two instances will suffice to show that a 
Separatist has made no advance towards stating his 
belief to himself when he says, "I hold the Apostles' 
(or the Mcene) Creed," or when he goes further, 
and says, " I adhere to aU that is stated in the 
Thirty-nine Articles," inasmuch as he gives to every 
statement, whether of the Creeds or of the Thirty- 
nine Articles, its own particular meaning in lus 
own mind. In fact. Creeds and Articles are, to 
members of the Established Church, like the chame- 
leon, so that what is accepted by all, as a standard of 
colour, bears a different colour to the eyes of each. 
We return the question therefore to the Separatist 
reader for further consideration, and ask him again 
to state to himself, what it is that he reaUy 
believes. 

Let him pause for a few moments, and take a 
rapid glance at his own inner life, and not proceed 
further till he has said from the bottom oi his 
heart, that I do believe. What that may be, we 
cannot enter into, for alas ! it will be very different 
in the minds of different readers, it will range in 
various shades of opinion, from being scarcely 
distinguishable from the faith of the Roman 
CathoKc to what is scarcely distinguishable from 
Deism. It must suffice, therefore, that the reader 
should form it to himself, and we must be content 
to deal with it Hke an unknown quantity in 
mathematics, the value of which is known only 
to the reader himself. Let us therefore (as in 
mathematics) call the belief of the Separatist x, 
ajid once more, before proceeding, let the reader fix 
accurately what x means in his own mind. 
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Then now let us go on to ask wliat are his 
grounds for believing x 1 The majority of Protes- 
tants will say, "Because I find it in Scripture," 
and to those who make this answer we will first 
turn our attention. The reader must not think, 
then, that it is helping forward the cause of the 
Rationalist if the question be now put as to what 
is his reason for thinking that the four GospeU 
themselves are true % There can be no danger for hiTw 
if he be in good faith, for as St. Peter tells us, we 
ought to be always ready to satisfy every one that 
asketh us a reason of the hope that is in us (1 St. 
Peter iii. 15) ; and if he be not in good faith, the 
sooner his self-deceit is exposed to him the better. 
What then is your reason for thinking that the four 
Gospels are true ? 

You were taught from your infancy to believe 
this, and up to a certain age you had no alternative 
but to rely on the testimony of those who instructed 
you. When persons, however, come to riper years, so 
as to be responsible for the use of their reason, it 
must be their duty to use whatever opportunities 
they may have, to discover why the testimony of 
those who instructed them is more reliable than the 
testimony of those who instruct others differently ; 
for if it could, be admitted that the testimony of 
parents or that of the teachers of a national religion 
ought to satisfy persons without any further 
inquiry, then, inasmuch as there is no reason why 
the same thing should not hold good with respect to 
every form of religion, we must also admit that 
the heathen do well to remain what they are; in fact, 
we should be forced to say to them in earnest what 
Jephte said sarcastically to the Ammonites, "Are not 
those things which thy god Chamos possesseth due 
to thee by right]" (Judges xi. 24.) Moreover, if 
the testimony of parents, or that of the teachers of a 
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national reUgion, ought not to be questioned, then 
OUT forefathers did wrong when they gave up the 
worship of Woden and Thor, in short Christianity 
ought never to have found any followers at all, for 
to be a Chriatian, in the first instance, involved the 
renouncing of the reUgion of parents and country. 

What testimony then have yon to support that of 
your parents and instructors in religion, that the 
four Gospels are true 1 The reader will perhaps be 
inclined to eay, " I acknowledge the authenticity of 
the New Testament aa I do that of any other book ; 
that is, I believe the four Gospels to have been 
written by Matthew, Mark, Luke, and John ; and 
that these persons were what we take them to have < 
been, just as I believe the account of Gaul to have 
been written by Julius Caesar." v 

Now, it is quite open to any one to take this 
line of argument in dealing with the Kationallst, for 
" Beason avails to prove with certainty the authen- 
ticity of the Eevelation made to the Jews by Moses, 
and to the Christians by Jesus Christ."* But the 
reader will find that he cannot bring forward suffi- 
cient proof on this matter, without at the same time 
proving something nwre. 

Now, in order to prove the authenticity of any 
ancient book, we must refer to the testimony of 
those who hved at or near to the time, when such 
book is supposed to have been written. To apply this 
test then to the four Gospels. The earliest Chris- 
tian writer after the time of the Apostles is St, 
Clement ; he wrote two Episttee to the Corinthians. 
But from him we get no testimony as to any one of 
the four Gospels, which would at all serve to estab- 
lish its authenticity. The same may he said of the 
writii^ of St. Ignatius, who was martyred in the 

■ Tieus >ubW[{bed to by SaaUin, B Sept., lUD. Enchiridion 6jta- 
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year 107, and St. Polycarp, who wrote an Epistle to 
the Philippians about the same time. Neither do we 
get any testimony from the Epistle attributed to St. 
Barnabas, which is thought by many to have been 
written about the year 120 or 130. In fact, the 
only direct testimony which we have up to nearly 
the middle of the second century, is that of Papias, 
of whose writings some fragments remain. He, 
however, only mentions St. Matthew and St. Mark 
as having written Gospels. 

In the writings of St. Justin, we find abundant 
quotations of the sayings of our Lord, and occasional 
reference to His acts, yet there is not sufficient evi- 
dence to prove that the Gospels existed in the form 
in which we have them now, namely, as having 
been written by Matthew, Mark, and Luke, and 
he never aUudes directly to anything in St. John's 
Grospel. 

That the sayings and facts had come down 
correctly to St. Justin seems quite clear; for they 
are generally referred to as being well known 
among Christians; but how they came down to 
him is a further question, and there is every rea- 
son to think that some of them were known other- 
wise than by the Gospels, inasmuch as the words do 
not in many instances correspond exactly with those 
in which the same thing is expressed in the Gospels.* 
Besides which, the mere jJluding to facts contained 
in a book does not necessarily prove it to have been 
in existence at that time, inasmuch as St. Justin 
refers to a fact mentioned in one of the Apocryphal 
Gospels, t 

• See Appendix No. 1. 

f Speaking of onr Lord's birth, he says, " And when the child was 
bom in Bethlehem, inasmuch as Joseph had nowhere to rest in that 
Tillage, he rested in a certain cave that was near to the Tillage.*' 
(Dialogae witii Trypho, section* 8.) While in the Apocryphal Gosp^ 
of St. James, which was probably not written till much later^ It^ 
written, " Ana He found a caTe there and took YietVxi,^^ f^t^^. Txm. 
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In order, therefore, to arrive at any direct testi- 
mony with respect to the four Gospels, we must pass 
on to the writings of St. Irenseus. Here we find 
what we want, for. First, the testimony of St. Irenseus 
is admitted by most learned and careful critics. 
Secondly, on that testimony we learn that St. 
Irenaeus was in a position to give us information 
with respect to the four Gospels ; and also that they 
were written by Matthew, Mark, Luke, and John. 
So far, therefore, our defence as Christians is strong 
against the Eationalist. But, now, see what this 
strength involves, in the very same passage in which 
St. Irenaeus vouches for the authenticity of the four 
Grospels, he tells us that the Eoman Church was 
founded by Peter and Paul;* and he goes on to 
say, that with this Church aU the faithful, where- 
ever they are, must agree, f while in other parts 
of his great work, he incidentally bears testimony 
that the Christians in his time looked upon the 
Blessed Virgin Mary, as co-operating in the Work 
of Eedemption, as Eve had co-operatedj in the Fall, 
and that the Holy Eucharist was offered§ as the 
Christian Sacrifice. Here, then, comes out the truth 
of what was remarked by the German Eationalist. 
You cannot defend Christianity and your own posi- 
tion as a Separatist at the same time ; for if you 
throw away the testimony of St. Irenaeus, you will 
find yourself in difficulty with respect to the authen- 
ticity of the Gospels ; but i^ on the other hand, 
you take it, you find it is a two-edged sword which 
none but a Eoman Catholic can handle with safety 
to themselves. 

But it is possible that some Separatists, more par- 
ticularly those who belong to the Church of England, 
might make a different answer as to their reason 

• Ck>ntra Hoereses, m., i., i. + Id. in. iii. 2. 

t Id. in. xzii. 4. \ Id. ly. zvii. 5. 

- B 
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for accepting the four Gospels as true ; they might 
perhaps say, we take the New Testament on the 
testimony of the Church ; and this line of argument 
will enable them to make a much better case, against 
the Rationalist, as Christians ; but, then, how will 
they defend their own position, as Separatists? 
They must either admit that the Original Church is 
broken up, in which case they yield to the Eationalist 
every argument that could possibly be founded upon 
its authority; or they must admit, to themselves, that 
they are altogether out of place, in not belonging to 
it, if it be still what it was; for at the period when 
the first separation took place, the Original Church 
must have forfeited the influence of Almighty God, 
otherwise they who separated from it must, by so 
doing, have withdrawn themselves from that in- 
fluence still existing within it ; but if the Original 
Church could forfeit the influence of Almighty God, 
it may, for all we can know, have done so previously 
to bearing its testimony with respect to the New 
-Testament.* And so the Eationalist may fairly 
urge that having become, as Protestants say, cor- 
rupty it admitted much which was legendary into 
the early histories of its founder. 

If, on the other hand, those who first sepa- 
rated from the Original Church withdrew them- 
selves, by that act, from the influence of Al- 
mighty God in that Church, then all who are 
thus separated are in a very dangerous state 
as regards their souls. Now, as was before 
sho"vni, by the testimony of St. Irenaeus, the 
centre, or head-quarters of the Original Church 
was Rome. The fact, therefore, of being sepa- 
rated from the Church which has its head- 
quarters at Rome, prevents the Separatist from 

• This argument will be brought forward more completely farther 
on, see page 22.) 
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being able to urge consistently tbe testimony of the 
Cliurch, as his ground for accepting the foot Gospels 
aa true. 

But to return to x (the belief of the Sepa- 
ratist in his own mind). It is quite posBible that 
the Eationalist might admit the truth of the Kew 
Testament, and yet deny that the Separatist had 
any ground for Aw belief, inaamuch as Separatists 
take the very same line with respect to each other, 
so that, wlmtever x may be in the mind of the 
reader, his fellow Separatists would bring forward 
the very Scriptures on which he grounds ite truth, 
to prove that it was more or less erroneous. The 
Eationalist therefore nught fiiirly eay, " You cannot 
defend Christianity by Holy Scripture, till you are 
in a position to say, for certain, what are the truths 
of Christianity set forth in Holy Scripture." 

Or again, the Bationalist might admit the truth of 
Holy Scripture, and himself bring forward texts to 
confiite the Separatist on his own ground, for in- 
stance, with respect to the Divinity of our blessed 
Lord, he might dispute it by reference to the passage 
in which it is said, "Jesus advanced in wisdom wid 
age, and grace with God and men " (St. Luke ii. 
52) ; or to the passage in which our Lord Himself 
says, speakii^ of the judgment day, " But of that 
day or hour no man knoweth, neither the angels in 
Heaven, nor the Son, but the Father," (St. Mari: 
•fiii 32.) It cannot be denied but that these t^sts, 
as well as others, seem, without explanation, to 
favoui the views of the Rationalist, and the Sepa- 
ratist is in no position to give any explanation, ex- 
cept BO fiir as he adopts it as his opinion, while at 
the same time he professes not to be in&Uible, so 
that he cannot say for certain that the explanation 
which commends itself to his own mind, is in reahty 
more correct than that of the Rationalist, in &ct, 
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having nothing but the words of Scripture to go by, 
he is at the mercy of the Eationalist, whenever they 
need explaining. But there are other Separatists who 
would not be content to say, " I believe x because 
I find it in Scripture ; " and we pass on now to con- 
sider their case. They would say, " I beheve a?, be- 
cause the early Christian writers, whom we call the 
Fathers, explained Scripture in this way." Now, as 
regards the Eationalist, their position seems to, be 
unassailable, for the use which the Fathers made of 
the New Testament serves to bring out the way in 
which it was understood from the first. But then 
what does this appeal to the Fathers involve % It is 
clear that they looked upon themselves as belonging 
to the original society, as distinguished from the 
many sects which spHt off from it, and which 
swarmed on every side ; and in what way did they 
thus distinguish it ? By the adherence of its mem- 
bers to the See of Rome as the centre of their unity. 
And on what did they ground this distinction ? On 
Scripture, They one and all referred to those pas- 
sages relating to Peter, as proving the necessity of that 
centralization which they acknowledged in the Bishop 
of Rome.* In fact they were Roman Catholics, and 
that not accidentally, but on principle, as their occa- 
sional disputes with the See of Rome serve to show, 
for the more cause some of them may have thought 
they had, to separate from the communion of this or 
that Pope, the more certainly does the fact, that they 
did not do so, prove that they considered it necessary 
to be in communion with him. 

Thus the reader of the Fathers is in a false posi- 
tion as a Separatist, whatever his opinions may 
be, even supposing x to correspond with their 

* The 'writer has entered into this point in a book entitled^ " The 
Claims of the £oman Catholic Church, &c.," (published by Philp, Or- 
chard street). 
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unanimous consent, to an exactity so far as it goes ; 
for whatever their unanimous consent may have 
been with respect to ir, there is no doubt, in any 
reasonable mind, as to their unanimous consent 
on the necessity of being in communion with the 
Bishop of Rome.* It is impossible, therefore, for 
the Separatist to defend Clmstiq.nity, except as a 
mere theory, by arguments depending on the tes- 
timony of the Fathers, inasmuch as he practically 
rejects that testimony, by the fact of his remaining 
in a state of separation from the Apostolic See. 

But once more, it may be that the Separatist 
reader is ready to reply, " I believe a?, not be- 
cause I find it for myself in the New Testament, 
not because it is in accordance with the unanimous 
consent of the Fathers, but because it is the doctrine 
of the undivided Church." 

Now this argument is all powerful when used by 
those who maintain that the Church never has been, 
and never can be divided, but this is not compatible 
with separation; and thus in order to defend his own 
position, the Separatist is compelled to subject the 
truth of Christianity to the force of the following 
argument. If the Church was once united by the 
influence of the Holy Ghost, and afterwards ceased 
to be so, then the Holy Ghost must at some period 
have ceased to influence it, as He had done pre- 
viously, otherwise it could never have been divided. 
But it is evident that, by the fact of its becom- 
ing divided, the Church ceased to be a teacher 
to the same extent as it had previously been ; this, 
in fact, is admitted by those who profess to take the 
teaching of the Church previously to its supposed 
division as their rule of faith. It follows, therefore, 

* For proof of this statement the reader is referred to a book called 
" The Pope and the Church," by the Rev. P. Bottalla (published in 
1868, by Bums and Co., Portman Square). 
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that the Church failed as a teacher for want of the 
influence of the Holy Ghost. But how came it to 
pass that she ever eKperienced this want ? Either 
God must have withdrawn His help without any 
fault on the part of the Church, in which case the 
promise of Christ is shown to be untrue in one way ; 
or the Church must have gone wrong, so as to have 
moved God to withdraw His help, and thus have 
failed in the very object for which it was instituted, 
in which case the gates of hell have prevailed 
against it, so that the promise of Christ is shown to 
be untrue in another way ; thus the theory of a 
Church divided in external communion, is fatal to 
the truth of Christianity. 

But again, supposing it were possible that the 
Church could be divided, consistently with the 
truth of Christianity, there is nothing to show when 
such division took place ; the origiaal Patriarchates 
of Antioch and Alexandria had fallen away from 
the common unity, after the Council of Chalce- 
don,* so that the Patriarchs of those sees who 
were acknowledged by Eome and Constantinople 
alike, were little else than titular ; thus when the 

* At the Council of Chalcedon, the Patriarch of Alexandria, Diosco- 
rus, was deprived, and succeeded by his arch-priest Proterius, " but," 
as the late Dr. Neale writes, " many still continued to consider Diosco- 
rus as their rightful Patriarch," and he adds, " the schism thus begun, 
continues as is well known to the present day. The followers of Wos- 
corus far outnumbering the Catholics of Egypt ; the former are gene- 
rally known by the name of Jacobites, the latter by that of Melchites," 
(History of the Eastern Church, Alexandria, vol. ii., 6.) Again Dr. 
Neale writes, " The Jacobite heresy taken in its largest sense comprises 
three Patriarchates, those of Alexandria, the East or Antioch, and Ar- 
menia^ but the latter is not in communion with the other two, though 
at various times a reconciliation has taken place ; under the Patriarch 
of Alexandria is the Metran of Abyssinia, under him of Antioch the 
Maphrian or primate of the East." (Id. page 9.) The Patriarchate 
of Antioch had fallen away under the Patriarch Severus about the year 
520, for though Severus (like Dioscorus, at Alexandria,) was finally 
deposed by the secular power, yet his successors have ever claimed to 
be the Patriarchs of Antioch, and from that time to this the heretical 
Patriarchs there have been in full communion with those of Alexandria, 
(id. page 26.) (See also Gibbon's Decline and Fall of the Boman. Essv- 
pire, chap. 3dvi.) 
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Patriarchate of Constantinople also fell away, there 
was no more ground for saying that the Church then 
became divided, than there had been for saying so 
centuries before. If^ therefore, every question must 
be left open (according to the theory of some Sepa- 
ratists), which has arisen since the supposed division 
of the Church, then almost every distmctive doctrine 
of Christianity must be an open question, because 
there is no means of fixing with certainty when 
that division took place. The Church may be said 
to have become divided when many of (what Sepa- 
ratists call) its branches became Eutychian with 
quite as much reason as it can be said to have be- 
come divided when the Greek " branch " became Pho- 
tian* a few centuries later. If, therefore, a; is to be 
taken on the teaching of the undivided Church in 
the Separatist sense, — in other words, if it is reduced 
to that which the Church defined before there was 
any separation from the common unity, it will pre- 
sent a form with which the Kationalist may perhaps 
not disagree. 

But once more, suppose it were to be granted that 
the Church became divided (as Separatists commonly 
say) in the Eleventh century. Then how is the 
teaching of the undivided Church to be arrived 
at with certainty? In other words, how are 
we to understand what was decided before such 
supposed division] According to what we have 
already considered, with respect to the creeds and 
the Thirty-nirie Articles of the Church of England, 



* The schism commenced with Photiiis, 879, but it seemed hare to 
been gradually healed in the course of two centuries, till Michael 
Ceerularius, acting on the same principles as Photius, suddenly brought 
matters to a crisis, and the Greek Patriarchate fell away, in 1053. It 
should be remarked that the Russian Church did not fall away with the 
Greeks in the first instance ; and though circumstances have concurred 
to render the schism triumphant among the Russians, yet there are 
between six and seven millions of Roxnan Catholics in Russia at the 
present time. 
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X may be different in the minds of two persons 
who alike receive the same dogmatic statements, 
inasmuch as they each give a colouring to those 
statements according to the bent of their own minds. 
Thus, supposing them to take x on the teaching 
of the \mdivided Church eight centuries ago, 
they must, after all, arrive at that teaching by 
the exercise of their own private judgment ; for if 
it had been sufl&ciently clear to enable every one to 
apprehend it, there would have been no further 
controversy as to what it was ; but as a matter of 
fact. Separatists produce the same passages in the 
canons of councils and the writings of the theolo- 
gians of the first ten centuries, in order to confute 
one another, or at least to modify each other's 
opinions, which shows that neither of them can 
arrive with certainty, at the teaching of the Church, 
in those days ; and thus the fact that the reader 
may be able to produce an authority previous to 
what he caUs the division of East and West, which 
seems to favour his opinion, does not warrant his 
saying that such opinion is in accordance with the 
teaching of the undivided Church at that time. It 
is so, as he imderstands it ; but his explanation may 
be wrong. 

Therefore, to hold the theory of a divided Church 
necessitates his falling back at last on his own pri- 
vate judgment, as to what the Church intended when 
it spoke previously to its supposed division; involves 
him in doubt as to what the Church has said, inas- 
much as he cannot say for certain when that sup- 
posed division took place ; and, moreover, compels 
him to admit that the influence of the Holy Gho^t 
is withdrawn from the Church as a body, which, if 
it could be admitted, would prove that one or other 
of Christ's promises had failed, and hence overthrow 
the truth of Christianity. The Separatist reader, 
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therefore, has no reasonable ground for believing 
X, whether it approximates in his mind to the 
doctrine of the Church of Rome, or whether it is 
but one step removed from Deism. As a Separ- 
atist, he has no reasonable ground for believing any- 
thing (whether he be a Ritualist or a Quaker), be- 
cause, as a Separatist, he finds nothing which is 
reasonably proposed to his belief But, perhaps, as 
a last resource, he might put forward that he takes 
the Scriptures of the New Testament as true, and 
that he also believes x, as deducible from those 
Scriptures, by virtue of inward light vouchsafed 
to him by God, in answer to prayer; so that 
perhaps he might be inclined to answer the writer 
by saying, " If you had experienced this inward 
light as I have, you would not have written as you 
have done here." This theory of being taught all 
truth, as individuals, by the inward light of the 
Holy Ghost in the heart, has, however, this diffi- 
culty — that the persons who profess to be thus 
taught frequently differ as to the most important 
truths of Christianity ; so that, in order to hold it, 
we must suppose that God influences different people 
to believe contrary doctrines ; but this would be to 
concede to the Rationalist that there is no such thing 
as what is called objective truth in religion. In other 
words, that nothing is true in itself, so that truth in 
the mind of each individual, means nothing more 
than that which he thinks to be true. This, how- 
ever, would bring ns at once to Deism, inasmuch as 
everything beyond the existence of a God has been 
a matter of dispute among those who have equally 
supposed themselves to be under the guidance of 
inward light. Yet, strange to say, this inward light 
is, in reality, the ground of belief in the case of a 
vast number of religious people in England in the 
present day. Deprived of the light which their 
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forefathers sought to extinguish, they are still, with 
happy inconsistency, determined to believe, while 
they form to themselves the most opposite opinions 
even on such matters as the Trinity,* and 
cannot express what they apprehend as truth 
without separating into different communities. 
Hence it comes to pass that numbers practically 
take religion to consist in believing, without 
thinking it of much importance whether their belief 
is right or wrong ; in fact, it is a common saying at 
the present time, that one religion is as good as 
another, if only those who profess it are sincere ; 
that is, it seems to be supposed that God requires 
the exercise of certain mental faculties with regard 
to something, though it does not much matter what 
it is. And thus the necessity of objective truth is 
practically denied, and the truth oi Christianity is 
reduced to a mere matter of opinion. 

• In a very popular book, called " The Walk of Faith," by the Rev. 
W. Romaine, a well-known preacher of the Church of England in the 
last century, we find the following statement of doctrine : — " Perso^i- 
'ility in the Ooihend — Father, Son, and Spirit, these three exist in 
the one Jehovah. They took these names, not to describe their manner 
of fxibtingy but their manner of acting — not what they are in them- 
selves, but how they stand related to us in the economy of redemption. 
For the Eternal Three entered into covenant before all worlds, and 
agreed to sustain certain covenant offices, and assume names or charac- 
ters descriptive of those offices. Father is the title of that divine per- 
son who, out of His infinite gmce, gave an innumerable company of 
sinners to His Son, upon condition that He would be manifested in the 
flesh, and would become their surety, to work out for them a Right- 
eousness in His life, and to make an atonement for them by His death ; 
and then He would be His Father and their Father, a co-equal and co- 
eternal person accepted the condition Thei*efore He took 

the name of Son, Son of God and Son of Man . . . Another co- 
equal and co-eternal person covenanted to breathe life into them 
. . . . He is therefore called throughout the Scriptures the Spirit 
or breath of life." (Works of Romaine, published by Blake, 1837 ; pa^e 
201). Here is a distmct belief in three Gof/s, which is very prevalent m 
the present day among Protestants of a certain class of mmd. Whereas 
many, like the late Archbishop Whately, make the distinction of the 
persons in the Blessed Trinity merely verbal, and are thus, to all intents 
and purposes, Deists, however, they may profess the contrary. 



28 THE RELIGION OF COMMON SENSE. 



CHAPTER 11. 

Now, "what," it may be said, "is likely to be 
the result of all this, except to perplex some and 
annoy others ? and if, after all, a man believes what 
is true in the main, how can it matter whether he 
has good grounds for Ms belief or not?" Such 
might, perhaps, be the answer of the Separatist 
reader. Let us proceed to enquire how far it holds 
good. First, then, it may be asked of the Sepa- 
ratist, how he hopes to be saved ? And the answer 
to this question will vary, for some will say "by 
feith," others " by faith resulting in good works,"* 
and others " by faith and good works ;" but a mo- 
ment's thought will suffice to show us that none of 
these answers really go to the root of the matter. 
Faith is the means by which we apprehend God ; 
good works are the means by which we serve Him 
and honour Him ; but the question at once arises 
as to how we are to be in such a state as to be 
capable of apprehending God, or of serving and 
honouring Him at all? The Separatist will pro- 
bably answer truly, "through Jesus Christ," and 
thus going back beyond the question of faith and 
good works, he will say, "I hope to be saved 
through Jesus Christ," but even this answer does 
not reach back far enough. Christ came, it is true, 
to put those who would receive Him into a state of 
salvation. "As many as received Him He gave 
them power to be made the sons of God" (St. John 
i. 12) ; but in order to answer the question fully as 
to how we hope to be saved, we must consider what 

* " And do spring out necessarily of a true and lively faith," (12tb 
Article of the Established Church). 
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it is to be thus " sons of God," in other 'words we 
must ask, "What did Christ intend us to he f ' And 
it is plain, that all answers must come to this (how- 
ever it may be expressed), " Christ intended us to 
be what God would have us be." 

Now, then, inasmuch as we are rational creatures, 
it is quite clear that God would have us be in such 
a position before Him, as can be reasonably accounted 
for, so that whatever a person may believe, if he is 
not in a position which he can reasonably account 
for, in accordance with that belief, it must be evi- 
dent to himself that he is not what God would have 
him be, inasmuch as, in that case, either his' belief 
or his position must be wrong. Thus, to profess to 
believe the Gospel on grounds which are seen to be 
inconsistent with separation from the Eoman Catho- 
lic Church, and yet to remain separated from the 
Roman Catholic Church, is to forfeit the hope of 
being saved through Christ, inasmuch as it must in- 
volve either mortal sin or practical unbelief. For, con- 
sider, the object of Christ's coming was not primarily, 
to cause you to believe something but to be some- 
thing. It is quite true that the believing what He 
would have you believe, is involved in the fact of 
your being what He would have you be ; but it is 
possible for you to believe everything which He 
would have you believe, without being what He 
would have you be. Thus, your adherence to the 
most perfect form of doctrine would not save you, 
if you are aware that your position, before God, is 
inconsistent with the grounds on which you believe. 

The person, therefore, who knowingly or for want 
of due inquiry allows himself to remain in a posi- 
tion which is incoiifiistent with the grounds of his 
belief, is living in a state of deliberate mortal sin, or 
is, to say the least of it, staking his soul upon 
a- risk; and there are such cases. There are soma 
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wlio have enquired, and who have discovered the 
inconsistency of a position which they dare not leave, 
while at the same time the enquiry which thus 
convicts them has satisfied them of the truth of 
Christianity; thus they do really believej but, alas ! 
for them, a part of their belief is that they them- 
selves are not what God would have them be. They 
can testify for Christianity, but not for their own 
position as Christians ; and thus while they would 
offer their hearts to God, they are always conscious, 
like Ananias and Saphira, of keeping back part. 
(Acts V. 2.) To become a Roman Catholic at the 
present time in England, however natural, and how- 
ever easy, in some cases, it may seem, does never- 
theless always require more moral courage than the 
person who is converted possesses at the time. It 
seems to be a law of Grod's providence that it should 
be so. Yet often the greatest moral cowards dare 
to do it. Why is this 1 Because conversion is a 
work of grace, a supernatural work which the world 
cannot understand. (St. John xiv. 17.) And thus it 
is that many, whose reason shows them clearly both 
their danger and their hope, still hesitate, like ships 
becalmed at the very mouth of the harbour, for 
want of the Spirit that breatheth where He wilL 
(St. John iii. 8.) Still the fault must be their own, 
there must be something, in the case of each, which 
hinders the work of grace, whether it be a want of 
humility, or a fear of consequences incompatible with 
real faith, or whatever else, it is sufficient to influ- 
ence the will in choosing to remain in an anomalous 
position before God ; in other words, to remain flw 
God would not have them be, and hence we cannot 
but fear for them that, however correctly they may 
believe, they are living in mortal sin. Again, 
there are some who refuse to enquire for fear of the 
inconveniences to wMch such enquiry might lead. 
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" We do not wish," they say, "to disturh our minds 
with questions which have brought others into diffi- 
culties." Such was the very excuse of the Pagans 
in old time for refusing to enquire into the truth of 
Christianity. They were afraid of being convinced, 
lest they should have to choose between an uneasy 
conscience, and the death of a martyr ; and thus 
they satisfied themselves by professing to feel an 
a priori certainty with respect to the religion of 
their fathers ; and such is the case now with many 
Separatists, for though there is no danger of having 
to die a martyr's death, as there would have been in 
the time of Queen Elizabeth or Charles the Second, 
still they might have to endure what would be 
little less distressing — namely, the reducing of their 
families to the condition of paupers. Thus, there 
are Protestant clergymen who dare not look further 
into the matter for fear of the consequences of being 
convinced; and not only clergymen, but many 
others in their different stations of life, yield to the 
same temptation, as it meets them according to their 
circumstances ; the tradesman, the artizan, and the 
peasant, in many cases, See what conversion might 
cost them, and therefore will not risk the chance of 
being converted by making any further enquiry, 
while they flatter themselves that ignorance will 
be sufficient excuse at last, if they are found to be 
wrong. It should be considered, however, that to 
refuse to make further enquiry, is to stake the soul 
on its present decision ; and to do this in order to 
avoid a difficulty, is little short of madness, in any 
one who believes in a God, and a future state of 
existence. 

It may be said of those who are in either of the 
cases here described, that their " trust shall be like 
the spider's web." (Job, viii. 14.) They cannot 
" satisfy any one, that asketh them a reason of the 
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hope that is in them" (1 St. Peter iii. 15), yet 
they keep up the appearance of belief, and hence 
disguise from themselves the fact, that they are 
trifling with their salvation. 

But, now, to look at this matter in another way. 
To realise our position as being inconsistent with 
the grounds of our belief, and yet to retain that 
belief, in reality, is impossible. 

Man is a rational being, and as such, he cannot 
really believe anything without knowing why. He 
could not, if he would, remain consciously in such a 
state as involved his being a practical refutation of 
the proofs of what he really believes ; hence, if he 
be not indifferent on the subject of religion, or pre- 
cluded by circumstances from the possibility of arriv- 
ing at the truth, he will at length take up a con- 
sistent position, or fall into a state of practical unr 
belief. 

This is how the case stands at the present time. 
There are, besides those whom we have already 
mentioned, three classes of professing Christians 
who continue in a state of separation from the 
Eoman Catholic Church. They are the indifferent, 
the ignorant {i.e., those who are excusably so), and 
the sceptics. It will be weU to say a few words 
with reference to each of these, in order to make 
good the assertion that (except in the case of those 
who are conscious that they are risking their souls) 
it is impossible for persons to realise their position 
as Separatists, and yet, in reality, to retain their 
belief. 

First, then, as regards the Indifferent. In this 
class are comprehended all those who care little or 
nothing about religion : in other words, the worldly, 
of all shades of character, who are naturally averse 
to any question about religion, because they do not 
wish to be troubled with it. Many of these aie 
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what we commonly call respectable people, in the 
best sense of the word. They take religion as they 
find it, as good sons or as good citizens, because it is 
that of their parents or their country. They attend 
public worship according to the form adopted by 
the sect, or " church " to which they belong, and 
perform such religious duties as public opinion pre- 
scribes ; but as to why they belong to this sect, or 
" church " rather than that, (except that they were 
brought up in it, or that it is established by law), it 
does not interest them to inquire. It is not, in 
many cases, that they treat religion with contempt, 
but only that with them it is altogether a secondary 
matter. Such persons, it is clear, afford no proof 
whatever that it is possible to believe in Christianity, 
and yet to realise the position of a Separatist ; for, 
while they caU themselves Protestants, and would 
be very angry if they were accused of unbelief, 
they have never reaUy examined into their sect or 
their creed ; they take it for granted that they are 
strict Protestants and believers in Christianity at the 
same time ; but they have no inclination to go into 
the subject, and while this is so, they are incom- 
petent to form an opinion. At the same time they 
must be in great danger of losing their souls (apart 
from all question as to their separation from the 
Roman Catholic Church), simply because they do 
thus make religion a aecondary matter. God gave 
them reason, that they might exercise it for His glory, 
and they will not take the trouble to use it, in order 
to discover whether or not they are what He would 
have them be. Such persons are often heard to 
say, "No question will be asked in the day of 
judgment as to what sect we belonged to," and 
perhaps, as regards themselves, they are right, in- 
asmuch as indifference in religion is set forth in 
Holy Scripture as being, of itself, sufficient t» YSiiss. 
the souL 
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We pass on, then, to consider those who 
may be looked upon as excusably ignorant, and we 
may be thankful that this class includes a great 
many who would, perhaps, be very indignant that 
such an excuse should be made for them. In the 
first place, then, the great majority of religious Pro- 
testants in England are in this state ; taught from 
their infancy (without any foimdation for the asser- 
tion) that the Bible is the only rule of faith, and 
that everyone must arrive at the truth for himself 
by means of the Bible, they are ready to take up 
with any opinion which a preacher can fortify with 
texts, and while their teachers, both in the Estab- 
lishment and out of it, have differed upon every 
other conceivable subject, they have agreed in re- 
viling the Eoman Catholic Church, in order to 
account for their separation from it. How, then, 
can it be wondered, that the people of England gen- 
erally, have got to look upon it as one of the chief 
points in their religion to detest everything which 
either is, or is supposed to be, Roman Catholic, con- 
sidering that this is the only teaching on which their 
pastors agree*? Thus there are thousands — ^more 
especially among the Dissenters — to whom God has 
given faith, and who doubtless, in the strength of that 
faith, will " die the death of the just," who are kept 
back by ignorance from that Church " which is our 
mother" (Gal. iv. 26). .They are stolen children, 
who have never heard of that mother, except as a 
sorceress, whom they must avoid /or the love of Christ, 
and thus, in the very act of avoiding Her, they carry 
out her own main principle, though they do it in an 
ignorant way, and She can say of them, like Jeru- 
salem in her sadness, " My hope is in the Eternal 
one, that He will save you : And joy is come to me 
from the Holy One, because of the mercy which 
shall come to vou horn our Everlasting Saviour" 
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(Banich iv. 22). But these are no proof that it is' 
possible for a person to b elieve Christianity whUe he 
realises his position as a Separatist ; for, though we 
thankfully admit that they do the one, circumstances 
have prevented the other. In nine cases out of ten 
the truth, on this point, has not come before them, 
and where it has " they are often hindered from ap- 
prehending it aright, for in this class must also be 
included those who are what we call prejudiced. 
There are some, then, whose mental vision is disordered 
by prejudices, just as those who are said to be colour 
blind" receive wrong impressions of things from the 
outward eye, and these prejudices sometimes result 
in an ignorance which is said to be invincible. This 
is the case, not only as regards religion, but also in 
worldly matters ; for instance, a child is brought up 
to look upon such an one as an enemy, and as likely 
to do him an injury. It may be quite untrue, and 
so we may wonder that, as the child grows up and 
sees more of this person, he should still have the 
same antipathy to him ; but the fact is, that every-^ 
thing the man does is looked upon with a prejudiced 
eye, and thus the very actions, which are sufficient 
to prove the mistake, serve only to increase the sus- 
picion. So it is with the prejudiced Separatist as 
regards the Eoman Catholic Church. He sees, per- 
haps, that there is much to be said for her as being 
the original Christian society. He goes further, 
perhaps, and acknowledges the truth of some of her 
distinctive doctrines. He is content to allow that, 
so far as he has inquired, the bad things which he 
was taught about her have turned out to be untrue. 
Perhaps he even sees much to admire in her system, 
and wonders at her success in doing good. Yet he 
seems no nearer to his conversion. Those who have 
been Koman Catholics from their birth, and cannot 
imdeiBtand the objections which, in the case of aois^ft 
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Protestants, education has rendered almost instir^ 
moimtable, are inclined to think that such persons 
must be kept back by worldly considerations. Such, 
no doubt, is often the case, and the ill-disguised con- 
ceit of so many of the pseudo-Catholics tends to 
encourage the impression, that there is no other solu- 
tion for what appears to be a mystery. As a matter 
of fact, however, there is ; and it may be that the 
person really means what he says when he draws a 
fancy distinction between the primacy and the supre- 
macy of the Pope, and while he actually advocates 
the one, considers it dangerous to become a Eoman 
Catholic, because of what he designates as Ultra- 
montane views. It may be that he means what he 
says " when he invokes our Blessed Lady* and the 
Saints, and' yet professes to be shocked at some ex- 
pressions in Eoman Catholic books of devotion 
which do not differ in principle from his own. It 
may be that he means what he says, when he admires 
all that is essential (and a great deal more than is 
essential) in the worship of the Eoman Catholic 
Church, and yet finds an insuperable bar to entering 
it, in tawdry images, artificial flowers, rapid Masses, 
&c., &c., or it may be that he holds to the Established 
Church because he cannot get over the idea that it 
is, after all, the same as the Eoman Catholic Church. 
Yes, it may be that he does conscientiously think 
that the society which flatly denies the corporal pre^- 
sence of our Lord in the Eucharist, is identical with 
the society which affirms it as an article of faith ; f 

• " By thy peacefol and holy death, we beseech thee to pray for ns. 
By the unspeakable triumph of thy entry into Heaven, we beseech 
thee to pray for us." — (litany addressed to our Lady, in a book called 
Devotions on the Communion of Saints, published by Hayes, 1869.) 

•f " For the Sacramental bread 
and wine remain still in their 
very natural stib^tances 



and the natural body and blood 
of our Saviour Christ are in 
Heaven and not here." 



"By the consecration of the 
bread and of the wine, a conver- 
sion takes place of the whole 
substance of the bread into the 
substance of the body of Christ 
our Lord, and of the whole sub- 
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that he does conscientiously think that to entertain 
doubts as to an ordination which depends on Bar- 
low, and the second book of King Edward, would 
be to imperil his soul. It may be that he does con- 
scientiously think, that it would be a schismatical 
act of private judgment , to leave a body which, even 
on Ms own showing, has never spoken, in its corpo- 
rate capacity, for the last 300 years ; for it may be 
that his prejudices are so innate, that every irregu- 
larity, in the Eoman Catholic Church, is exaggerated, 
\D. his eyes, tiU it seems to affect her very being ; 
while every anomaly in the Establishment is smoothed 
over, till it actually comes to be looked upon as the 
pre-Reformation Church in this country. Such per- 
sons, if they are sincere, may no doubt be in a state 
of salvation, notwithstanding appearances ; for it may 
be the ignorance which is invincible, which keeps 
them as they are, while in reality they do believe. 
They should be careful, however, lest they are wilfully 



(Black Rubric at the end of 
the Ck>inmumon Service in the 
book of Common Prayer.) 



stance of the wine into the sub- 
stance of His blood." (Coxmcil of 
Trent, Session xiii., cap. iv.) 



As to quibbles about the word " substance," which aro put forward 
in these days, they are not in accordance with common bense, for even 
if it could be supposed that it was carelessly used by Goodrich of £ly^ 
who drew up this decimation in the first mstance, it could not have 
been the case in the time of Charles the Second, when it was intro- 
duced in its present form, for by that time all the terms of the contro- 
versy had been as well weighed as they are now, and those who wrote 
it knew as well what was intended by substance as what was meant by 
bread and wine. Besides, it is also said in this declaration that " no 
adoration ought to be done unto any corporal presence of Christ's 
Batnral flesh and blood," which makes it perfectly clear what was in-' 
tended. Again, the statement of the Council of Trent above referred to 
concludes thus — ** Which conversion is conveniently and properly called 
by the Church Tranvibttantiationf" while in the 28th Article of the 
Church of England, it is said IVamubatantiation, or the change of the 

flabstance of bread and wine in the Lord's supper overthro'weth 

the nature of a Sacrament and hath given occasion to many supersti- 
tions." 

That is, what the one society defines in order to a firm ^ the other 
society defines by the same wora in order to deny ; moreover it should 
be noticed that the Council of Trent put forth their statements in 1551, 
fuid the Article was first put forth in 1552, and further adapted to meet 
the words of that statement in 1562, so that it is really plain to comxsvn>u 
tense that one was intooded to contradict the otbsx. 
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blind, for to profess ignorance or prejudice, as an 
excuse, must be very dangerous indeed. Now if this 
is true in the case of those who come nearest to the 
Roman Catholic Church, much more is it true of 
such as are prevented, by their prejudices, from ad- 
vancing so far. In fact, to refer again to x, 
many stop at that, whatever it may be, because their 
prejudices will not let them get beyond it. But 
such persons are no proof that it is possible for those, 
who realise their position as Separatists, to believe, 
inasmuch as they cannot be said to realise their 
position, while their prejudices lead them to account 
for their separation, in different ways. 

We pass on then to consider the case of those who 
are sceptical Now there are some of this class, who 
were once determined to keep their position, while 
they saw it was inconsistent with the grounds of 
their belief; as time went on, however, they found 
that this was impossible. They had been often 
moved, by some impulse within them, to make a 
venture of faith and to enter into the Roman Catho- 
lic Church, cost what it might to do so, but they 
hesitated. They resisted this impulse till it gra- 
dually ceased ; like the Sibyl, it seemed to come back 
time after time asking always the same price, while 
each time the bargain appeared less promising, till at 
last the troublesome visitor had left them alone ; for, 
dreadful to think, it had been spoken of as a temp- 
tation / " because they said : He hath an unclean 
spirit ! " (St. Mark iii. 30.) So the mind became 
settled without being satisfied. They had resolved 
to believe Catholic doctrine, independently of the 
living authority of the Church. XJnable to do this 
as rational beings, they began to relax in their belief, 
as they tried, in vain, to find groimds for it. Thus 
having fallen back from Church authority in the 
present day, they widened their creed, and tried to, 
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rest upon a theory of an undivided Church in time 
past ; but they soon found themselves at a loss to 
defend what they believed, against others who pro- 
fessed to adopt the same standard of faith. They 
therefore widened their creed again, and fell back 
upon the Fathers, but they found it impossible for 
them, as individuals, to arrive at a " unanimous 
consent," except with respect to the one truth which 
kept haunting them, like a spectre, in their retreat, 
the necessity of union with the see of Eome. Driven 
back from the Fathers by these difficulties, they 
widened their creed stiU more, and laid hold on the 
Scriptures ; those Scriptures by means of which 
they had first been led, in the freshness of their 
inquiry, on their upward way ; but the Scriptures 
are no longer what they were, to them, then. Then 
they were as the map of the country through which 
the soul was passing on, as it expanded in its appre- 
hension of spiritual things. Then, in the advance, 
the very expressions seemed to glitter in the super- 
natural light of Pentecost, shed upon them in the 
teaching of each saint, and in that of the Church as a 
whole. Now, in the retreat, it seems as if some 
spell were broken. They are a hook ! and as a book 
they must be treated. And then came all the 
questions as to their interpretation, their genuineness, 
their authenticity, and at last their truth, followed 
by the difficulties which puzzled so many deep 
thinkers, in days of old, till the man fell back upon 
natural Religion, and tried to content himself, like 
the intelligent savage, with the belief in a God. Per- 
haps he did not speak his mind to any one ; he only 
professed to have " modified his opinions more and 
more as he grew older." Nay, perhaps he did not 
acknowledge, to himself, what he felt in his inmost 
soul, so that he fancied he did believe in Christianity 
according to some particular theory of hia Q'?n;\.\\s^ 
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he had come to the standing point which alone is 
left for those, who realise their position as Separatists, 
and dare not enter the Eoman Catholic Church. 
And do not think, my reader, that this is merely an 
imaginary picture. It is the case of scores^ in Eng- 
land in the present day, whose spider's web is broken, 
who look upon themselves, in the light which their 
memory still affords them, and are half inclined to 
feel as if they were apostates. But this they are not; 
they have not been in the harbour of safety, and 
then let the pride of the human heart, or the things 
of this world, tempt them back again into the deep ; 
nay, some of them would perchance have been 
bright lights, drawing others on to salvation, if only 
they had entered in, where many a one, who is deeply 
thankful for God's undeserved mercy, is unworthy 
of the city into which that mercy has led him. " If 
they had also known, and that in this their day the 
things that are to their peace, but now they are hid- 
den from their eyes." No, fearful* as is their state, 
they are not apostates, and hence it is so far still 
their day. " Lord, thy work, in the midst of the 
years bring it to life." (Habaccuc iii. 2.) 

But, perhaps, it will be urged, that some have 
actually been received into the Roman Catholic 
Church, and have gone back, and that some who 

* Some persons cannot make up their minds to believe that any irill 
be really lost for all eternity, because they are in error when they die. 
They think such a doctrine is very uncharitable, to say the least of it. 
Let them consider, however ; why do we suppose that any one will be 
lost ? For choosing something which keeps him back n-om God. It 
matters not what that thing is, or how it comes before him, or how he 
makes his choice, but this, no doubt, is the turning point in every man's 
salvation ; how he chose when the question of adhering to God was 
presented to him ? It may be presented to one in one way, and to ano- 
ther in a different way ; it may be presented before one for a long time, 
or many times, and before another only for a short time or only once ; 
these are matters beyond our inquiry, but, however, and whenever, 
and under whatever form, it is finally presented to the soul, on the 
choice then made, salvation or damnation depends. To remain in error 
to the last, therefore, through our own fault or neglect, whatever 
the motive may have been, is most assuredly to pmsh everlastingly. 
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were brought up in it, have afterwards left it, 
" What," it may be asked, " will you say to this ?" 
Simply nothing. There is no need to say anything, 
inasmuch as these few unhappy people only serve to 
prove the point, namely, that those who realise their 
position as Separatists cannot continue to believe ; 
for, (with the exception of those who joined the 
Church from wrong motives, or without proper con- 
sideration, and thus never understood their position 
within it,) it is notorious that they either become un- 
believers, or are brought back again by God's grace. 
They never remain conscientious Separatists, to the 
end of their lives ; and as to those who were brought 
up as Roman Catholics, and cease to be so, no argu- 
ment can be drawn from them, inasmuch as they 
are, in most cases, a greater scandal to the system to 
which they attach themselves, than their secession 
was to the Eoman Catholic Church. And once more, 
when it is said that in Catholic countries great num- 
bers fall away from the Church as they grow up ; 
this means nothing more than, what is equally true 
in England and everywhere else, that great num- 
bers as they grow up become wicked, or utterly 
worldly, and pay no attention to religion at all.* 
While they continue in this state, they realise 
neither position nor belief, they are utterly indif- 
ferent to both, and therefore no argument can be 
drawn from such cases. 

But there are other sceptics to whose case we 
must now turn our attention. There are those in 
whom prejudice is too strong to allow them even to 

* It should be remembered that a Protestant may be wicked, -without 
coming into collision with the sect, or church, to which he professes to 
belong. Many a young man of immoral habits goes to church, and 
keeps up appearances, for the sake of respectability. With Catholics 
there is no such thing as this convenient reapectahVity ai>art ftrom 
communion: and the Catholic reprobate finds himself under the 
necessity of breaking off from his sins, or setting the church at 
defiance, when Easter comes round. 
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contemplate a venture of faith, but who are moved, 
by a natural honesty of mind to make a venture of 
reason ; to^admit any inconsistency in their religion 
seems to them (as in truth it is) dishonouring to 
God ; hence, having been brought up as Protestants, 
they view Christianity in a Protestant light, and 
they see the inconsistency of professing to believe 
things quite beyond the reach of their reason, with- 
out sufficient authority, and this staggers their faith. 
It has never occurred to them, that the difficulty 
might arise from their own position, for they have 
been thoroughly imbued with the idea, that any 
argument which, if followed to its consequences, would 
lead to Rome, must be treated as an argumentum ad 
dbsurdum. Hence, scorning to believe without 
grounds of belief, they disregard all the distinctive 
truths of Christianity, while they still call them- 
selves Protestants by virtue of their abhorrence of 
Rome. They believe, indeed, in Jesus Christ, as an 
historical character ; they believe that He effected a 
great deal of good ; they read with pleasure His 
teaching in the Gospels ; He is their beau ideal of 
a martyr and a man. But this is the extent of their 
creed, and if ever they open their minds on the 
subject of religion, it is found that they look upon 
the great mysteries of the Faith, the Trinity, the 
Incarnation, and the Redemption, just as ordinary 
Protestants look upon the doctrines which they 
object to, namely, as inventions of after times. Such 
persons afford a positive proof, that the position in 
which they were brought up is inconsistent with the 
truth of Christianity, inasmuch as while they retain 
the former, reason compels them to give up the 
latter. For it should be considered that this scepti- 
cism is very different from that of the Frenchman or 
the Italian, who dislikes religion because of its 
restraint, or on whom adverse political influences 
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have been brought to bear. The sceptical Englishman 
is very often what might almost be called a religious 
man. . He talks of his difficulty in arriving at the 
truth, as if it was a distress to his mind ; he has a 
suspicion that Christianity, in some form or other, is 
true, though he makes light of it, in what he calls 
" its popular form." He professes that he should be 
glad to find a religion, which he trusted sufficiently 
to put himself under its restraint, and what is more, 
he often looks for one. Thus he dabbles in Sweden- 
borgianism or Irvingism, or anything else which he 
hopes may throw some light on his path. Of course, 
his inquiries only disappoint him, and plunge him 
into deeper doubts, till here and there, one and 
another, according to the unsearchable providence of 
God, examines into the faith of the Eoman Catholic, 
may be in the first instance as a matter of curiosity, 
and the world is astonished with the tidings that 
such an one, whom they took for a sceptic, has 
"gone over to Rome." They cannot explain the 
fact, for there is but one explanation, and that they 
will not receive, namely, that where common-sense 
Englishmen are infidels, it is because they are Pro- 
testants, and that on ceasing to be Protestants they 
find they can believe. 

It must now be our object to make good this last 
assertion, by endeavouring to present Christianity to 
the reader from a Roman Catholic point of view. 
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CHAPTEE III. 

It must be noticed in the first place, that Separa- 
tists, whether they be ordinary Protestants or 
sceptics, usually found their objections to Eoman 
Catholic Christianity on ct priori arguments, and by 
so doing they often prejudice their minds against it 
in a most unreasonable way. To explain this by an 
example, the ordinary Protestant is ready to meet 
the Roman Catholic with an ct priori objection to 
the doctrine of Transubstantiation ; that is to say, 
he brings forward Transubstantiation, as a proof 
beforehand that the Roman Catholic Church must 
have erred. 

And this does not differ, in principle, from the 
reasoning of the sceptic when he raises his objection 
to the doctrine of the Trinity, as an a priori argu- 
ment against what he calls popular Christianity^ 
The syllogism of each is, to all intents and purposes, 
the same; it is as follows, a is absurd, the 
Roman Catholic Church requires me to believe a, 
therefore the Roman Catholic Church would have 
me do violence to my reason (a being taken in the 
the one case to represent Transubstantiation, and in 
the other case to include the doctrine of the Trinity). 
Now as to the premiss, that a is absurd. Sepa- 
ratists are very unreasonable, when they take this as 
self-evident, so that to contradict it would be to 
contradict their reason. For though it might be self- 
evident, if we could arrive at all truth by means of 
our natural faculties, it is not self-evident if we once 
admit that it is possible to know more than we can 
at present perceive. It would be a self-evident 
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absurdity to the child, that the steam, which he sees 
issuing from the mouth of a kettle, should be the 
means of moving great machines, unless he were to 
take it for granted that it was possible for things to 
be true, of which at present he cannot perceive the 
truth. To found an argument therefore against the 
Eoman Catholic Chnrch, or against Christianity, on 
the supposition that a is a self-evident absurdity, 
is worse than childish. For unless we suppose that 
man can, by the exercise of his reason, arrive at all. 
truth equally with his Creator, there must be things 
which are not apparent to our reason, and which 
yet are true ; so that we are not in a position to say. 
whether Christianity itself be credible or not, till we 
have tested the authority by which it is proposed to 
us. Our object then will now be, to test the Eoman 
Catholic Church, with a view to examining into the. 
truth of Christianity, as we should have done if we 
had lived in the time of the Apostles,* for as a 
matter of fact, it is by means of the Eoman Catholic 
Church, that Christianity is presented to the world 
at large in the present day, however else it may 
appear in particular localities. Let us then in the 

• This is the only way in which you could have tested the truth of 
Christianity, if you had lived in the time of the Anostles. You would 
have found persons, in Gralilee or Judsea, who behc . ed Jesus Christ to be 
a supernatural Being, and who acted on the supposition of His having 
risen from the dead^ and being at that time in Heaven. You would, 
have found on inquiir that all these persons belonged to an organized 
Society, having at its head certain men who were called Apostles, whose' 
joint action seemed always to centre in one of their number, whose 
name was Peter. In order to test Jesus Christ, therefore, vou must 
have tested this Society, as an organized whole, for it would have been 
impossible to come to any conclusion about Him in any other way, 
inasmuch as many of those who had heard His words from Himself 
misunderstood them, according to their own state of mind (St. John, 
Yiii. 43), and many individuals who belonged to the Society formed 
wrong notions of the Gospel, which had to be corrected by the Society 
as a whole, acting in its representative character (Acts zv. 28). No 
certain tiudition ^om eye witnesses could have enabled us to judge of 
Christianity in those days, when even the words of Jesus Ciirist Him- 
self, as they came from His own mouth, had been mistaken by some 
people. We could only have known what Christianity was by reference 
to tae Society instituted by Christ to teach it. 
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first instance, leave out of the question what the 
Eoman Catholic Church teaches on any particular 
point, and make inquiry about her as we see her 
in the world. Examine her well as you would 
any other great Society, try and make out what 
she is, and when you have formed an opinion on 
this subject one way or the other, then you will be 
in a position to enter into the question with respect 
to a (whatever that doctrine may be which seems to 
you most unreasonable at present). 

Here, then, is a great Society which you come 
into contact with, sooner or later, as you mix with 
your feUow men. It has a few members perhaps in 
the town or village where you live, and its place of 
worship not very far off, if not actually there. If 
this were all, however, you might perhaps satisfy 
yourself by asking a few questions of these members, 
and attending their place of worship for once, and 
then finding that you understood very little of what 
you heard and saw (as would assuredly be the case), 
you might consider that you knew enough to enable 
you to decide that Roman Catholics are very be- 
nighted people. But you cannot put the matter 
fipom you so easily as this. As business or pleasure 
leads you into more populous places, the Society 
meets you again on a larger scale, and again demands 
your attention ; till you find that it has members all 
over England. You cross the sea, and it meets you 
on the opposite shore; wherever you go, aU over 
the world. You find that, in some countries, the 
greater part of the population belong to it, while in 
others, its members are scattered here and there 
about the land, as they are in England ; but where- 
ever you go, you find it. Thus, a great many of the 
native Indians in America belong to it, a great many 
negroes in Africa belong to it; it has members 
scattered about among the heathen all over India 
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and China, while it has also multitudes nearer home, 
in countries where the population generally are 
Separatists, as in Eussia or in Greece. Surely this 
vast Society is worthy of some attention, when it 
has met you all your life-long wherever you went. 
You can hardly hope to stand excused on the plea 
of knowing nothing about it, if it should turn out at 
last that it is what it professes to be. Look at it 
well, then, and what is there about it that strikes 
you 1 Surely this, in the first place, that it presents 
the same appearance all over the world. Its wor- 
ship is essentially the same, so that the Indian, the 
Chinese, the Frenchman, the Englishman, are all 
equally at home, in the religious service of the 
Society, whether it be at Calcutta, or Shanghai, or 
Paris, or in London. Again, it is a striking fact 
that all its members believe alike, so that question 
them where you will, they do not contradict one 
another. Moreover, it is a striking fact that they 
all alike acknowledge the same morality. They may 
sin, and sometimes do sin grievously, like other 
people, but there are not two views among them, on 
any matter as to right and wrong. You will say 
that aU this is the result of their being taught alike 
as soon as they come under the influence of this 
Society. Of course it is. The object of this argur 
ment is to show that it is a great Society for the 
teaching of something, to mankind in general. So, 
now, we may pass on to ask what is the object of 
this Society ; what does it aim at in its teaching 1 

But, here, (however awkward it may seem to 
make a digression), we must stop to ask a question, 
which will lead us away for a few minutes fix)m our 
subject — ^namely, wTiat does man need to be taught ? 
Consider then ; to all reasonable persons the fact of 
their own existence is sufficient to prove the exist- 
ence of a Grod ; but, having advanced this step b^ 
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the light of nature, they find themselves in a diffi- 
culty to account for the fact of their heing what 
they are. In other words, when the creature looks at 
himself, he sees that he does not correspond with 
his idea of the perfection of his Creator.* It was 
this that led the Pagans to invent the story of 
Prometheus, and the Gnostics to form their theory 
of a Demiui'ge, and however absurd such explan- 
ations were, yet there stands the fact as palpable to 
to the eyes of every thinking man in these days, as it 
was then — ^namely, that we need to be brought, in 
some way, into closer connection with our Creator, 
so as to be, if we may thus express it, in harmony 
with Him. Let us look at this a little closer. Eea- 
son teaches us, then, that there is no such thing as 
positive evil, but that what we call eml,f is in 
reality the want of good, in other words, distance 
fix)m God, and what marks this distance from God 
in the case of mankind 1 Disorder in the energies, 
and what we call the passions, of the human mind, 
which are all, in themselves, very good, and only 
appear evil in their distortion. Now, there is no 
occasion for us here to attempt to account for this 
distortion ; we have only to take it as a visible fact, 
in order to see what man needs to be taught, that he 
may come up as nearly as possible to his own idea 
of himself— namely to regulate all his powers and 
consequent ideas, with reference to his Creator. And, 
to return to our subject, this is the very object 
of the great Society, which we call the Eoman 

* The act of reason, which we call conscience, teaches him this. 

•f Quantnm habet de esse tantum habet de bonitate in quantum vero 
ali<}uid ei deficit de plenitudine essendi in tantum deficit a bonitate et 
dicitur malum. — St. Thomas Aquinas' Simmia Theologica, 1, 2, zyiii. U 

Nobis autem per Christianam fidem persuasum est non esse contra- 
rium Deo qui summ^ est, nisi quod omnino non est, quidquid autem 
aliquo modo est ab lllo qui summe est habere et quoquo modo sit atque 
in suo genere bonum esse, sed alia magis esse alia minus. (St, Augustine 
Contra Secundinum Mamchieum, chap, x.) 
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Catholic Church — ^to regulate the minds of men with 
reference to the will of God. 

Now, as we meet with her all over the world, we 
may well go on to ask. Does she seem to carry out her 
ohject 1 What do we find her doing 1 Endeavouring 
to check the irregularities which we caQ sin, and 
using means to recover those who have fallen into 
them ; and however the world may dislike some of 
the means which she adopts for this purpose (as for 
instance confession), it does not (as iadeed it cannot) 
deny, hut that she succeeds in a very wonderful 
manner, and that she has recovered a great many 
wicked men, and encouraged a great many to be good, 
in every land. She has gone forth to the ends of the 
earth, and carried a civilization among the heathen; 
not, necessarily, such as taught them to calculate the 
value of the " sweat of their fece," but that which 
refined the higher part of their nature, and, even in 
the abode of savages, taught them to behave as men. 
And what has she done nearer homel Of course, 
where her members are most numerous, there will 
also most abound such as are her members only in 
name ; thus it is easy to find multitudes of Eoman 
Catholics, in Europe, who are all that is bad ; these 
often make most show in the world, and the world 
is not slow to bring them forward, to disprove the 
success of the Eoman Catholic Church ; that they 
do not, however, anywhere represent the population, 
is admitted by all who really know anything on the 
matter ; and the very feet, that these people who bring 
a scandal upon her, are the foremost to cry out against 
her spiritual restraints, is of itself a proof that she 
is exercising an influence for good. 

But it will, perhaps, be replied that this is not 
peculiar to the Roman Catholic Church, but that 
other bodies effect good in the same way. Now, 
inasmuch as the good thus effected must result tioin. 
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certain principles of action,* it follows that in what- 
ever manner those principles are brought really to 
bear on man, some good will follow, and it is not to 
be denied that they come out strongly, here and there, 
in Separatist communities, according to the piety and 
the zeal of individuals, who hope to adapt them to 
the world or, at least, to their own countrymen, in 
the form which most commends itself to their own 
minds ; thus, much which is essentially good results 
from the efforts of the pseudo-Catholics and other 
zealous Separatists within the Establishment, as well 
as from those of the Wesleyans, and other zealous 
Separatists without it. So far as they really advance 
the same essential principles they do good (whether 
by means of sisterhoods or local preachers), within 
their own particular spheres of action; but their 
mutual opposition prevents those principles from 
taking effect, as soon as their zeal brings them into 
contact with each other. Thus it is that no missions 
really flourish except those of the Eoman Catholic 
Church. The Eastern Separatists (at least, the 
Nestorians) did at one time try to establish missions 
among the heathen, but with no lasting effect. f The 
Dutch Protestants pretended to do it, with no other 
result than to uproot Christianity, or to render it 
contemptible in the eyes of those who had seen it 
under another form. The English of all denomina- 
tions have lately expended vast sums of money on 
missionary enterprizes, but in vain. While, on the 
other hand, the Eoman Catholic Church has been 

* Man must act with reference to an end in all he does. 
He must have an ultimate end. "^ 

His ultimate end is hnppinemt. 

Happiness must consist in attaining to thfii pfrfeefion of his hetng. 
The perfection of man's being consists in tiv/ on niih God. 
Ttxjb our actions result in good according as they are done with 

reference to God. 
(St. Thomas Aquinas, Summa Theologica, (1-2), i. U. iii. and xxi.) 

•I- Gibbon's Decline and Fall of the Boman Empire," chapter xlvii. 
Tol vi. page 63. 
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spreading itself all over the world. Thus, for 
instance, in every province in China it is at present* 
in ftdl organization, while the few Protestants who 
have ventured but a little way into the country have 
• only hindered one another by their unceasing dis- 
putes.f In short, experience proves that the prin- 
ciples, of which the Eoman Catholic Church claims 
to be the sole teacher, cannot be brought to bear 
upon mankind in general, apart from her organization. 

So now, then, we look upon her once more as she 
exists at present, as a vast society inculcating all 
over the world certain principles which improve 
mankind. The reader may have imbibed many 
prejudices against her, but while he contemplates 
her, he cannot but wonder, for she is the most 
wonderful institution in the world, and by her very 
existence, she challenges him to go on and ask, how 
she came to be what she is ? Let him, then, now look 
into her history, and what does he find 1 That she 
18 an exception to all that is human. 

Before we press the conclusion to be drawn from 
this statement, we must first make it good ; and in 
order to do this, it must be shown that while we can 
account for the existence of all Separatist bodies, 
in their present state, we cannot accoimt for hers. 

First, then, we can account for the existence of 
the Separatist bodies, on the ground of their being 

• Tliis will be seen by reference to the account of the payments ma4e 
by the Society for the Propagation of the Faith during 1868, in the May 
number of the " Annals of the Propagation of the Faith," (Published 
in English by Bums and Oates, Portman Square.) 

Mr. Marshall, quoting from Mr. Smith, the late Protestant Bishop of 
Hong Kong, writes, " The Romish converts are said to be more numer*^ 
ous than the Pagan inhabitants in some of these districts." (Foreign 
Missions, vol. 1., page 274, first edition.) 

■f " The missionaries on one side were at warfare with those on the 
opposite bank, regarcUng certain points of Church doctrine; but as they 
were all supported by one society, they were compelled to have a Boar4 
Meeting once a month, and to draw up their reports, and send in their 
dnd%8 rar monthly i>ay." (Quoted by Mr. Marshall from a Protestant 
Writer. Foreign Missions, vol. i. 256.) 
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established, supported, or protected, by buman 
means ; in other words, history enables us to give 
reasons for their being what they are. Take the case 
of the Greek Church in Eussia. Since the time of 
Peter the Great it has been simply a department of 
the State, and there is no more difficulty in account- 
ing for the fact of its being what it is, than in the 
ca«e of any other human institution ; for, in truth, 
it is nothing more. Next, as regards the Greek 
Church in Turkey, as soon as it became a distinct 
society from the Eoman Catholic Church, it rested 
on the support of the Eastern Empire, beyond the 
limits of which it was powerless, and since the 
dominion of the Turks has been established, if it 
has not been actually supported, it has at least been 
protected by the State. It may have suffered 
many indignities at the hands of the Mahometans, 
but its control over its members is due to the Sultan; 
inasmuch, that where his authority does not extend 
it is falling to pieces. Now, take the case of the 
Church of England. Any reader of history who 
goes sufficiently into the subject can trace, from first 
to last, the political movement which made it what 
it was ; and as that political movement passed away, 
the Church of England gradually lost her position, 
while laws, enacted to keep her together, became 
obsolete, till in these days, she remains simply as a 
photograph of things as they were.* And if we 
pass on to consider the case of the innumerable 
sects which have sprung out of her, we find no more 
difficulty in accounting for their existence than for 
that of the Church of England herself, for they 
are supported auid protected (just as she was estai- 
lished) by a political movement, which has been 
going on during the last two centuries. As to 

• The same legal forms go on, and the same canons are supposed to 
be in force, but it is all unreal. 
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Protestantism elsewhere, there is no need to account 
for its existence, for it is fast ceasing to exist, 
and presents only an appearance of indifferentism, 
rationalism, or confusion, as the case may be. 

We come then, now, to consider the case of the 
Roman Catholic Church, in order to see how far we 
can account for her existence in accordance with 
human experience. 

How came she, then, in the first place (before there 
were any Separatists, except those which have long 
since passed into oblivion) to gain the position which 
she did in the time of Constantine, seeing that, for 
three centuries, the world had exei-ted all its power 
to destroy her ? 

How came she to survive the controversies which 
went to the very root of the truths which ^e pro- 
fessed to deliver, when, at times, the greater number 
of her members were inclined to turn aside, as one 
teacher after another attracted attention, and when 
emperors, and barbarian chiefs* alike exerted their 
influence, to enforce the acceptance of their own 
opinions ? 

How came she to survive the confusion which 
more than once arose in her very centre, from the 
scandals caused by her chief pastors ] for if we 
grant that the wickedness of some of the Popes was 
as great (and greater if you will), than it is repre- 
sented to have been, yet this only serves to show 
that there is something about her, which we cannot 
account for, seeing that she lived on, under circum- 
stances which have been sufficient to cause other 
institutions to fail. The barbarians who saw the 
viper hang on Paul's hand, and judged him according 

* Ckmstantius was an Arian ; he reigned over the whole empire firom 
853 to 861, and used every endeavour to force an Arian creed upon the 
Church. Valens was an Arian, and persecuted the Catholics from 884 
to 878. All the barbarians were Arians, so far as they were ChriBtiaiw 
AtalL 
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to their own ideas, as they took it for granted that 
he would soon " fall down and die," * had sufficient 
common sense to " change their minds " when they 
perceived that there was something ahout him which 
was proof against the poison, and if the Separatist, 
being sceptical, does not accept this story as a fojct, 
he may take it as a parable. But to pass on. How 
came she to survive the great schism of the Anti- 
popes, when her members, in different countries t 
became divided with respect to their head % What 
institution ever recovered from such a shock as this? 
It may perhaps be said that there never was such 
another institution, or that no other institution was 
ever subjected to such a shock, so that we have no 
corresponding facts by means of which to test her, 
in this case ; but this is only to admit the same thing 
in other words, namely, that we cannot account for 
her existence. 

And now contemplate her in the latter part 
of last century 4 She seemed to be failing in 
every part of the world; struck in her very 
centre just at the outbreak of the revolutionary 
movements which threatened to sweep her away in 
Europe, she appeared to be collapsing all over the 

* Acts xxviii. 6. 

i Pope Urban the Sixth was recognized by England, and in Germany, 
Bohemia, and Hungary, while the Anti-pope Clement was recognized by 
France, Spain, Scotland, and Sicily. The attempt to heal the schism by 
riecting another Pope only increased it, and for some time there were 
three claimants of the See of Rome ; so that, humanly speakhig, a final 
splitting up of the Church seemed ineyitable. 

X Clement xiv. (Ganganelli) yielding to the pressure of the Euro- 
pean Governments, suppressed, or, at least, suspended the order of 
the Jesuits, in 1773 ; the consequence was that they were withdrawn 
fnnn their flourishing missions all over the world. Then began the 
French Revolution in 1789. when it seemed as if Christianity was to be 
stamped out altogether, while in France it was actually abolished by 
law in 1793, and a few years later the Pope, Pius VI, was taken prisoner 
and carried to France, where he died in 1799. — See Ranke's History of 
tihe Popes, vd. ii. ; also Marshall's Foreign Missiohis, 1st edition, 
vol. i., 881. 
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world ; while thousands, left by their pastors, in 
India, in China, in America, returned to their 
idolatry. Pass on to the present time and see her 
recovering her ground, and spreading out herself 
with more energy than ever over all the earth- 
Truly, the existence of the Roman Catholic Church 
is like that of a living body : we perceive that 
it has an animating prLiplef by facts which we 
cannot otherwise acLLt for. 

And the same thing is true of her, not only when 
viewed as a whole but in aU her different parts. 
Thus, it may be asked. How comes she to exist as 
she does at present in England 1 Not established, 
not supported, tiU lately not protected, for a long 
time not tolerated, and for above a century perse- 
cuted to the death •? How did she survive the 
hostility of all political parties as well as the fanatical 
zeal of so-caUed "religious" parties, when every 
means that could be devised, by a resolute nation 
like the English, were resorted to, to stamp her out 1 
She gathered her converts from among those who 
were brought up to hate her ; these she trained 
abroad, and sent them back prepared to be martyrs, 
and thus she succeeded in keeping a remnant of her 
children here, till now she bids fair, in a short time, 
to recover her former position. 

But how came it to pass that her missionary 
martyrs were ready at hand when they were needed, 
and that so many were found willing to risk their 
fortunes and their lives* for the sake of hearing a 
Mass? 

And if we pass, again, to the other side of the 
world, how comes it that in these days she still 
exists in Corea, when a government more hostile and 

* For the accounts of these times, see Challoner's "Missionaiy 
Priests" two little Tolumes at Is. each. (Published by Richardson, 
j/erDy. j 
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more cruel than that of England under Lord Bur- 
leigh, are determined, to this hour, that she shall not 
be there ^ It is because she still has members who 
are prepared to be martyrs, so that as lately as in 
1866 two bishops laid down their lives for the faith, 
and their flocks were not unworthy of their example, 
for the native Coreans went through a persecution,* 
with a firmness, which would have astonished those 
who crowded the Amphitheatre, in the days of Nero. 

" She has a wonderful power of adaptation," con- 
sidering which, it need not surprise us that she 
prevails, but the difficulty is to account for the fact, 
that 8?ie can adapt herself to such circumstances, 
when otJier societies cannot. 

And now, if the reader should have taken the 
trouble to look at a map, in order to see the situation 
of Corea, let him just cast his eye to the right, till it 
rests upon the Islands of Japan, and ask how it 
comes to pass that the Roman Catholic Church still 
exists t?iere 1 for it is worth considering. 

In the sixteenth century, then, the Eoman 
Catholic missionaries were making such rapid pro- 
gress in Japan that it seemed as if the whole nation 
would shortly profess Christianity ; when a suspicion 
arose, similar to that which excites the English 
against what they call " Papal aggression," namely, 
that by being Roman Catholics they would subject 
themselves to the dominion of a foreign power, 
though, in the case of the Japanese, it was not the 
Pope whom they were afraid of, but the King of 
Spain. This suspicion led the Government to 
determine that the Roman Catholic Church should 
cease to exist within their islands, and after carrying 

* For the account of this, see a little book, published 1869, by Canon 
Shortland, called the "Coirean Martyrs." (Bums, Oates & Co.) 
See also a book called *' The New Glories of the Catholic Church." 
(Richardson.) 
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on one of the most dreadful persecutions with 
which Christians were ever tried, they were satisfied 
that they had effected their object. Centuries passed 
away, and fvoman Catholics were known in Japanese 
society only by history, while those who, in this 
part of the world, read the account of the martyrs, 
wondered at a heroism that had been in vain,* and, 
perhaps, expressed surprise at such an unprecedented 
failure ; when lo ! it turns out, that after all, the 
Eoman Catholic Church had lived on, during those 
dark ages, handing on her principles in secret fix)m 
generation to generation, each one teaching that 
which came after it to hope for the return of the 
fathers from "the great chief at Home;" so that 
when her missionaries were able to set foot there 
again, about four years ago, they found brethren at 
Nagasakit, and in all the country round, ready to 
make their enquiry after the Chief Pastor (of whom 
they had heard by tradition), just as Joseph, when 
his brethren would hardly believe that it was he, 
checked their astonishment with the question, " Is 
my father yet living." (Genesis xlv. 3.) 

Now, aU that has been here brought forward is 
but the merest outline of the case. The reader who 
is sincere in desiring to come to a knowledge of the 
truth, must carry on the inquiry for himseK, according 
to his opportunities, and, as he does so, he will find 
the same thing come out more plainly, namely, that 

• In a little story book written by the late Dr. Neale, a few years ago, 
it is said, " for the only time of which we read in Church history, in a 
fair war, and where the faith had once established itself, Satan pre* 
vailed ; " after which it is added, " whether even now, as some believe, 
there are (without churches, without priests, without any open form of 
religion, in secret and in danger, after two hundred years have gone by) 
a remnant of Christians in Japan, God only knows." — Lent Legends, 
page 3. Dr. Neale did not live to hear of the clearing ap of this 
mystery. 

-i- The account of this discovery is given in the March No. (1868) of 
the " Annals of the Propagation of the Faith." 
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the Roman Catholic Church is a society whose exist- 
ence he cannot account for. He may account for 
one fact and another ; nay, perhaps he may think 
that he can account for every fact separately ; but, 
how will he account for the fact made up of facts ; 
in other words, the fact that the same thing has al- 
ways come to pass in the case of one particular 
society, during a period of 1800 years? There is 
but one conclusion to which we can reasonably come, 
namely, that as the fact of her existence is contrary 
to all human experience, she has a law of existence 
peculiar to herself ; and this leads on to ask, as we 
are told that Pontius Pilate asked her Founder — 
" Whence art thou T (St. John xix. 9.) 

This question is said to have received no answer 
from Jesus Christ, which plainly shows that He 
challenged Pilate to put facts together and judge 
for himself, as having sufficient evidence to convince 
him, and hence, as being responsible for the conclu- 
sion he might come to. In attempting, therefore, to 
answer it with respect to the Roman Catholic Church, 
let the reader put together the facts of which he is in 
possession, cast aside his prejudices, reject the fancies 
of others,* and let reason have her say. 

Once more, then, what does he see % 

L — ^An organized Society, whose existence he can- 
not account for, 

(1.) Spreading t into all the world in a way that 
no other Society ever spread. 

• " Sayest thou this thing of thyself, or have others told it thee of 
me." (St. John xviii. 34.) 

+ The force of this fact should be considered thus : No other societyi 
whether Christian or not, ever spread beyond its own nati;nality. 
except by force. We have instances of a race of men, or of several 
races previously connected by common sympathies, being influenced by 
a religion, as in the case of Buddhism, but at a certain point that 
religion stagnated and spread no further. We have also instances of a 
religion being spread by force so far as that force extended, but not 
beyond it aa was the case with Mahometanism. We have instances of 
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(2.) Lasting for a period that no other Society ever 
lasted. 

(3.) In spite of difficulties greater than any other 
Society ever had to contend with. 

(4.) In spite of trials harder than any other Society 
ever had to endure. 

II. — He finds this Society, everywhere alike, 

(1.) Teaching men something about their Creator, 
and about themselves. 

(2.) Trying to regulate their lives with reference 
to what it testifies to be — the will of their Creator. 

(3.) Bringing them up more and more to their 
own idea of what, conscience teaches them that, man 
ought to be. 

Now, then, begin from the opposite direction, and 
let Eeason work her way from the fact of her own 
existence, till she brings herself face to face with the 
Roman Catholic Church- 

I. — When we look upon ourselves as rational 
beings, capable of inquiring after our Creator, it is 
unreasonable to suppose that the Creator has left us 
08 we are, without any information as to wfiat we 
are ; for a natural capability of inquiring, on the part 
of a creature, proves a corresponding intention 
of satisfying such inquiry on the part of the Creator, 
inasmuch as it is contrary to reason to suppose 
that any desire should be implanted in a creature 
with the intention of its being in vain,* But 

religious societies continuing for ages in the same locality, when once 
they had become national, as in the case of the Greeks, but we have no 
instance of such a society ever propagating its principles with success ; 
again, as in the case of the English, there are mstances of principles, 
which had become national, bein^ spread by the oyerflowing of a 
nation ; still, those only of that nation are affected by them, whereas, 
the Roman Catholic Church has no nationality ; in her case it may be 
truly said, " The field is the world." She has been persecuted in 
different localiti^, but she has never stagnated or ceased to spread, 
and where she has been uprooted she re-commences to recover her 
ground. 

* St. Thomas Aquinas 1. Ixzt. tI. 
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the fact, that every nation under Heaven sup- 
poses some sort of Revelation, is sufficient evidence 

^ that man is naturally capable of inquiry with re- 
ference to his Creator and himself. It follows, 
therefore, that natural reason must lead us to the 
conclusion that the Creator has made known some- 
thing to man. 

II. — But if the Creator has really made known 
something to man, it is contrary to reason to suppose 
that there is no certainty respecting it, for where 

I there is no certainty a thing cannot he said to be 
known. Reason, therefore, teaches us that God has 
not only made a revelation, but that He has also 
placed the knowledge of it somewhere, within the 
reach of man, according to his opportunities ;* that 
is to say, that it is, somewhere, proposed in such a 

* It will be objected that a great gart of mankind haye not these 
opportunities, and therefore^ in a great part of mankind the desire of 
toowing their Creator is vain, and if so why may it not be vain in all T 
It may be answered the fact, that what is natiuul is ofte- in vain, 
does not prove that anything in nature was intent^ed to be in vain ; for 
instance, in the case of a plant, every seed has a natural tendoicy to 
become what it sprang from, and was primarily ordained to that end, 
jret in many cases not a hundredth part have the opportunity of becom- 
mg what, it may be said, that they were designed for ; just so with the 
natural desire to know the Creator in the heart of man. In a countless 
number of cases it is in vain, but that does not prove that it was im- 
planted in man's nature with the intention of its being so, and thus the 
existence of the desire in mankind proves that would be satisfied to 
munkindf though not necessaiily in the case of all individuals. If the 
reader go^ on to enquire what is supposed to become of that vast 
multitude of human beings, whose desire to know their Creator has 
been in vain, from the fact that what God has revealed, never came 
within their reach ? We might answer that it is altogether apart firom 
the subject, as the sceptic is only asked to consider what is in accord- 
ance with facta. To those, however, who not being sceptical, are 
desirous to press the question, it may be said that the fact of persons 
acknowledging revelation at all, puts them within the reach of God's 
inward teaching, which, for all we know, may be vouchsafed to them 
in the hour of death, if not before ; supposing them really to have co- 
operated with that grace which is given to aU mankind for the sake of 
Jesus Christ, thus there are strange stories of pious Separatists, and 
even pious Heathens, saying things, on their death beds, which seemed 
to betoken an apprehension of the Roman Catholic Faith, but, after all, 
this is beside the point in question, as we are supposed to be dealing 
with one who only judges by facts, and to him it must be enough to say 
the argument, as it stands, u in accordance with the analogy of things 
ix^ nature. 
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manner tliat all, who come within reach of it, can 
arrive at it with certainty, 

III. — ^But the only way in which a Eevelation 
oan be proposed in such a manner that successive 
generations can arrive at it with certainty, is by 
means of a Society. Books are liable to interpola- 
tion, and, where they are undoubtedly genuine, to 
misinterpretation. Tradition is liable to falsification, 
as it passes horn one generation to another, so that 
public opinion is liable to change, even while the 
same facts and the same authorities are referred to. 
However, let the reader form a scheme, to himseK, 
by means of which he thinks it possible that a 
Eevelation could be transmitted with certainty to 
successive generations, otherwise than by a Society. 
Then let him go on to ask, is there such a scheme 1 
If not, according to his idea, there can be no certain 
Revelation. If there is, does it answer, so that he 
(not being a Roman Catholic) is able to say, with 
certainty, that Unitarians, nay, even Mahometans, 
are wrong? Experience concurs with Reason, in 
showing us that it is impossible, that any definite 
truth whatever can be proposed, with certainty, to 
successive generations, otherwise than by a Society, 
rV. — But a Society which promulgates a revelation 
from the Creator, to successive generations, must 
necessarily be preserved, for that purpose, hy the 
Creator : otherwise, according to all human expe- 
rience, it would be liable to be aflfected by circum- 
stances, and must hence fail eventually in the object 
for which it was instituted. 

Our reason, therefore, leads us to expect, firom the 
fact of His having made us what we are, that our 
Creator, in His own good time, would institute a 
teaching Society charged with the continual pro- 
mulgation of a revelation to mankind, and preserve 
it in such a manner as to render its existence inde- 
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pendent of circumstances, which therefore would be 
an exception to all that is human. In other words, 
Eeason leads you to form an ideal picture of the 
Eoman Catholic Church in your mind, and as you 
open the outward eye, you see Her before you in 
the world. 

Unless, therefore, there be something in her sys- 
tem which otherwise contradicts your reason, Eea- 
son itself ought to lead you to become a Eoman 
Catholic. 
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CHAPTER IV. 

Kow, perhaps, it will be objected by the Separatist 
(whether he be a pseudo-Catholic, an ordinary Pro- 
testant, or a Sceptic), that however reasonable it 
may be that God should continue to promulgate a 
revelation by means of a Society, yet, that the 
Roman Catholic Church does not answer to the 
idea of such a Society, which he forms in his own 
mind, inasmuch as there are things in her system 
which seem to contradict reason; and this is the 
proper place to bring forward those objections which 
it is so imreasonable to urge d priori, with respect 
to a (whatever doctrine that may represent in the 
mind of the reader). 

Before proceeding further, however, the reader 
should consider, once more, that if he is prepared 
to receive any revelation at all, he must expect that 
it will deal with things which are above the order 
of nature, inasmuch as it does not need a revelation 
to tell him natural truths, for these are to be disco- 
vered by science. To admit, therefore, that there 
is such a thing as revelation, is to admit that some 
supernatural things are really made known to man- 
kind, he must therefore be prepared to distinguish 
between that which is supernatural, and that which 
is contrary to reason. To come to the point, then, 
which of the doctrines proposed to mankind by the 
Roman Catholic Church contradicts Reason? The 
Sceptic will say that this is the case with the doc- 
trine of the Trinity. To this, therefore, we must first 
turn our attention, notwithstanding that the ordi- 
nary Protestant as well as the pseudo-Catholic pro- 
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fosses to receive it without hesitation. Now, in- 
asmuch as the Trinity is a supernatural truth, it 
could not be discovered by Keason — Reason by 
starting from herself, so to speak, could not arrive 
at it by any calculation or observation. But how is 
Reason contradicted by the statement (supposing it 
to rest on good authority), that there is in God, 
that, of which man finds a pattern in himseK? He 
has in himself three powers, his understanding, his 
memory, and his wiU ; that is, in other words, his 
mind is in three powers, which are co-existent, 
while yet one flows from another ; to say that in 
God the same thing is true in an infinitely perfect 
way, so that what are powers in us correspond to 
what are persons in Him, is not contrary to reason, 
any more than it is contrary to the reason of the 
child, when he is told that the light which enters 
into his eyes is in three colours ; for what the disco- 
veries of science are to the cluld, the Revelation of 
God is to Man; that is, he cannot judge of it in 
itself, but only of the authority by which it is pro- 
posed to his belief. 

The same thing is true in the case of the doctrine 
of Transubstantiation, which the ordinary Protestant 
considers to be contrary to reason, though the pseudo- 
Catholic, in England, is more or less inclined to 
admit it. That the same substance may have different 
natural modes of existence is known by science. 
Now, as revelation takes us beyond natural things, 
is it contrary to reason that there should be super- 
natural modes of existence ? and if not, is it con- 
trary to reason that the same substance should have 
H supernatural as well as a natural mode of exist- 
ence, seeing that the same substance can have two 
natural modes of existence 1 how is it contrary to 
reason, then, that the Body and Blood of Jesus 
Christ (supposing Him to be an Incarnation of Deity) 
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should have a natural mode of existence in Heaven, 
and a supernatural mode of existence in the blessed 
Sacrament 1 

And, now, to pass on to other things, which the 
pseudo-Catholics as weU as the ordinary Protestants 
and Sceptics are inclined more or less to find fault 
with, according to the bias of their own minds : the 
doctrine that there is a purgatory, the doctrine that 
the saints who are dead are permitted to know what 
we say to them, and can help us by their prayers; 
the doctrine that the chief Pastor of the Roman 
Catholic Church is so overruled by God as to 
prevent the possibility of his falsifying Revelation ; 
the doctrine that when God was pleased to become 
Incarnate, He should exempt the woman who was 
to be His mother from the stain of evil, which (how- 
ever it may be expressed, and however accounted 
for), is manifest throughout the human race. All 
these, and other doctrines of the Roiran Catholic 
Church, are matters on which man needs to be inr 
formed, as much as a child needs to be informed 
that there are people living on the opposite side of 
the Earth, or that messages can be sent by electri- 
city. But, if he once admits that it is possible for 
hiiTi to be really informed about anything which is 
supematuraly there is no reason whatever why 
these doctrines should not be true ; and, hence, we 
must come back to the conclusion, that there is only 
one way of judging as to the truth of them, which 
is by examining the authority on which they come 
to us ; and if reason would lead us to accept the 
authority of the Roman Catholic Church, reason is 
not contradicted by the fact that she teaches these 
things. 

But it will perhaps be objected, that the Roman 
Catholic Church leads to many superstitions which 
degrade the human race; as, for instance, the.bmn- 

E 
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ing of incense, the lighting of candles, as, also, 
pilgrimages, votive offerings, &c., thus she is 
accused by some of encouraging what is essentially 
Pagan, and hence as acting contrary to reason. 

Now, that some things in use in the Roman 
Catholic Church were also in use among the Gentile 
nations in old time, is not to be denied ; the ques- 
tion, however, arises, as to whether all the practises 
of the Gentiles were essentially evil, or whether they 
were not in many cases the natural expression of 
the best feelings of the human heart 1 for it is cer- 
tain that there are some things expressive of such 
feelings, which, though we cannot account for the 
fiewjt, are natural to man; it is quite conceivable 
therefore, that such things as the lighting of candles 
or the hanging up of votive oflferings,* &c., may, 
after all, be the natural expression of a principle 
implanted in Man, and not the result of its corrup- 
tion ; so that it is most unreasonable to take it for 
granted, that such things are superstitious without 
further thought or enquiry. And how is such enquiry 
to be made ? The Sceptic cannot be expected to take 
Scripture as an authority ; and, therefore, it must 
suffice to refer him to the customs of the world at 
large, whether Jew or Gentile, in ancient days ; from 
which he has all the ordinary evidence, which it is 
possible to have on the subject, that many of the 
things, which Protestants look upon as superstitious, 
are natural to man ; but if the Separatist reader be 
not a Sceptic, let him turn to the Old Testament, 
and what does he find ? That God Himself, by special, 
Eevelation, dealt with Man in this matter, as the 
Eoman Catholic Church deals with him now. And 



» — ^Me tabula sacer 
Votiva paries indidat nrida 
Suspendisse potenti 
Testimenta marb deo. (Hoiaee, Odes 1, 6.) 
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what does this go to prove? Surely, that these 
expressions of Man's devotional feelings are natural^ 
and require to be regulated^ and not to be checked. 
Protestantism has tried to check them, and with 
what result •? It has checked religion itself, by 
rendering it distasteful to some, and causing it to 
find an unnatural vent, in the case of others ; while 
the Roman Catholic Church encourages everything 
which she perceives to spring from devotion, but 
regulates it (as she does aU things of which she 
takes cognizance) with reference to the Creator. 
But stiU, perhaps, the Separatist will urge, that she 
regulates things in such a manner, that they do not 
haimonize with his ideas of devotion, and so the 
question must come, as to whether his ideas of de- 
votion are a fair criterion of what is reasonable, or 
whether they have been stunted and deformed by 
the cold dull system, in which he has been brought 
up ? Let him look at himself then, and consider in 
what manner his feelings of devotion express them- 
selves, at all, not his feelings of duty or his feelings 
of sympathy with his fellow creatures, for what these 
may lead him to is quite a different matter, but his 
feelings of devotion ? Without meaning to give 
offence, it must be said, that there is many a respect- 
able Englishman who does not know what this means, 
and is hence ready to charge the Roman Catholic 
Church with superstition, when she does but encourage 
that, which circumstances, in his case, have smothered ; 
but which is, nevertheless, a reality in the nature 
of man. The Sceptic, therefore, has no ground what- 
ever, for saying that the Roman Catholic Church, in 
this matter, contradicts his reason. It will perhaps, 
however, be urged as a last resource by the ordinary 
Protestant, that Jesus Christ intended to check the 
expression of this principle in man, so that it should 
no longer show itself, as it had done previously^ 
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w^hether among the Gentiles or the Jews. But there 
is no intimation whatever that such was the case; it 
is mere gratuitous assertion, and the Apocalypse, as 
well as the book of the Acts of the Apostles, affords 
very strong evidence to the contrary ; in the former 
hook we find the worship of God in Heaven described 
under the form of a grand ceremonial, and this, at 
least five and twenty years after the ceremonial 
worship of the Jews had ceased. Is it reasonable to 
suppose that the Creator thus appealed to a principle 
in man's nature in a way in which He intended that 
principle never to express itself any more 1 While, 
if we refer to the Acts of the Apostles, we find some 
of the very things, which are looked upon as super- 
stitious in the Roman Catholic Church, in use 
among the first Christians. To stop to give instances 
of this, here, would lead us away from the point in 
question ; we shall, however, find occasion to do so 
in the next chapter. But after all, if the Separatist, 
whether he be Sceptic, or Protestant, or pseudo- 
Catholic, cannot make up his mind to look upon 
some of the ceremonies of the Roman Catholic Church 
otherwise than as unreasonable, he will find that there 
are really very few, in which he is required to take 
part ; for having to deal with every class of mind, in 
endeavouring to regulate all, with reference to their 
Creator, she has made ample provision for those 
whose devotion is less expressive. At the quiet Low 
Mass he will find many other devout worshippers 
who, like himself, prefer less ceremonial than ofliers. 
All that is asked of him, therefore, amounts to this, 
that he should not complain, because those who are 
either more devotional, or more expressive in their 
devotions, than he is, find what they require, and 
what they delight in. 

When persons talk about the ceremonies of the 
Roman Catholic Church leading persons to formalism 
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or to hypocrisy, they are merely judging as to what, 
they fancy, would be the case with themselves, if 
they were suddenly to find themselves, as they are, 
in the Roman Catholic system. They may rest 
assured, however, that this is a great mistake; 
and as they are not in a position to be able to form 
any opinion on the matter, it is most unreasonable 
to urge such an argument against the Roman 
Catholic Church. 

There is, however, one more objection to be con- 
sidered. The Roman Catholic Church is often accused 
of contradicting reason, on the score of what is called, 
by some, her legendary teaching, such as the accounts 
of visions and miracles which are said to have taken 
place, in all ages, down to the present day. Here again 
the Protestant and the Sceptic stand on totally 
different ground, and we must accordingly answer 
them separately. In the case of the Sceptic, then, 
the question rests upon what we have already con- 
sidered, namely, first whether there is such a thing 
as the supernatural at all ; and, secondly, whether 
there is any ground for thinking that the Roman 
Catholic Church is under any supernatural influence. 
The Sceptic therefore cannot reasonably introduce 
his objection on the score of miracles, &c., at this 
point of the argument, he must make it further 
back ; that is, he must deny that there is anything 
above the order of nature, or he must account for 
the existence of the Roman Catholic Church during 
eighteen centuries on human grounds. But admitting 
the possibility of the supernatural and of a special 
providence in the Roman Catholic Church, he con- 
tradicts reason when he treats as absurd the accounts 
of visions and miracles which that Church recognises 
as probably true. To say, as some persons venture to 
do, that they are absurd from a utilitarian point of 
view, because they think that more good could hsji^ 
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been effected by miracles of a different kind, or 
l)ecause they do not answer to their ideas of what 
(xod was likely to do, is simply the coming out of 
that ancient pride of heart which begat the wish 
" to be as gods knowing good and evil." So now, 
then, we turn to the Protestant, and to those of the 
pseudo-Catholics who raise the same objection, and 
we can only wonder how they can profess to take 
the Scriptures, abounding as they do with accounts 
of miracles and visions, and then make it an objec- 
tion to any religious body, that it encourages its 
members to believe, that such miracles and visions 
are possible now. By so doing they expose the 
hoUowness of their own faith, to the Koman Catholic 
and the Sceptic alike ; for, consider, the Protestant 
believes that God interfered among the Jews by miracles 
and by visions continually, so that, more or less, up to 
the coming of Jesus Christ, mankind was guided, and 
assisted by a visible Providence which he positively 
refuses to recognise now, except in theory ; and yet he 
has the face to tell his children that they ought to 
he able to see, that they enjoy greater privileges than 
people had then ; whereas it is palpable to everyone 
who looks at things in the light of common sense, 
and does not content himself with saying things 
l>ecause it is the custom to say them, that if God is 
only known to us as Protestants profess to find Him, 
we are lamentably worse off than the Jews, with 
their visions of angels, their living prophets, and 
their special revelations. To accept the accounts 
of the supernatural, in old time, without any question, 
and yet to urge the absurdity of the supernatural at 
the present time, as being of itself an objection to 
any system of religion in which it is believed, 
is so inconsistent, that it is almost enough to make 
us doubt whether such persons are sincere, when they 
say they believe all that is written in the Bible. 
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After all, the credibility of miracles must rest upon 
tegtmony, and unless you take the Bible on the 
testimony of an infallible Church you have only 
human testimony on which to rely for the truth of 
it, and human testimony now is as reliable as it 
was 1800 years ago; so that the Protestant is 
altogether inconsistent. On the other hand, the 
Eoman Catholic cannot have the same testi- 
mony for the truth of any other miracles as 
for those of scripture, unless the Church were to 
pronounce them to be as certain as that the Bible is 
true, and this she has never done in any case ; all 
that the Church does in the case of any miracle is to 
teU the result of her inquiry, not as speaking 
infallibly, but as taking evidence of facts, without 
ever making the acceptance of her decision on such 
matters an article of fsiith.* Thus the Separatist 
is not only inconsistent, but he is only fighting with 
a shadow, when he raises an objection against the 
Eoman Catholic Church on the ground of what he 
calls her legendary teaching. While at the same 
time, if he took half the time to inquire, which the 
Roman Catholic Church takes, with reference to 
every miracle which is said to have been wrought, 
he would perhaps find in many cases, which he now 
treats with contempt, that there is much more to be 
said than he had ever supposed, in favour of such 
things being true. But however this may be, it has 
been sufficiently shown that there is nothing in the 
system of the Roman Catholic Church wMch con- 
tradicts reason, supposing there be (as we have 
shown there are) otiierwise good grounds for believ- 
ing her. 

• See Butler's Lires of the Saints, on September 19. 
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CHAPTEE V. 

We will now, in conclusion, review, as shortly as 
may be, the position of the Roman Catholic, even 
at the risk of repeating somewhat that has been 
already said, in order to show the force of that very 
testimony, which the Separatist is obliged to sur- 
render. 

The Eoman Catholic, then, maintains that he has 
the testimony of inward light ; not because he sup- 
poses himself to be elected by God, while others are 
reprobated ; or because his education or his mental 
powers have enabled him to realize what is pre- 
sented to the minds of others in vain ; but because - 
he belongs to that Society which is still kept 
together as one body, by the same influence which 
was promised to enlightiBn it. And his position does 
not contradict his belief, for this inward light, 
instead of separating him from others who acknow- 
ledge its influence (as is the case with Protestants), 
binds him in closer communion with all other 
Roman Catholics ; so that the more Roman Catholics 
act under the influence of that light, which they 
recognise in themselves as individuals, the more 
exactly do they agree. Thus what the world can 
account for in no other way, than by supposing a 
subserviency on the part of the laity, (which is not 
in accordance with fact,) is in reality the result of 
that spontaneous consent all over the world, which^ 
if it were not of God, could be nothing short of 
infatuation. Whether it be of God or not, is of course 
a further question, which has to be met as in the 
dajs of our Lord Himself, when the Jews attributed 



THE RELIGION OP COMMON SENSE. 73 

His miracles to the prince of the devils. But here 
at least is /ac#, Roman Catholics do become more 
united, the more they yield to the influence of the 
inward light, which as individuals they declare that 
they receive, and hence they aflbrd a proof so 'far, 
that the inward light is with them a reality. 

Again the Roman Catholic can bring forward, con- 
sistently with his own position, the testimony of the 
Church, previously to what Separatists call "the 
division of the East and West ;" or, in other words, 
the testimony, as they say, of "the Undivided 
Church ;" and he can show that the doctrines, which 
have since been formally defined, are not new doctrines, 
for that they were as familiar, as they are now, to the 
minds of theologians in those days, when Greeks and 
Latins alike acknowledged the See of Peter as the 
centre of Unity. Thus he recognises the portrait of the 
Roman Catholic Church, in the old mediaeval picture 
taken before the lapse of the Greeks, and he has not 
to accoimt for that falling away, any more than for the 
falling away of other Patriarchates in earlier times. 
He belongs to the original Society, from which other 
societies have split away, and it is enough for him 
to know, by reference to the past, that though that 
Society has defined things more clearly, yet she has 
not changed. The Sceptic may refuse to believe, as he 
perhaps would have done if he had lived in the 
time of our Lord, but he cannot turn the arguments 
of the Roman Catholic against himself as he can in 
dealing with the Protestant ; he may laugh at the 
teaching of the church divided or imdivided, but 
he cannot charge the Roman Catholic with such 
miserable inconsistency, as appealing to the writings 
of great theologians, or to the canons of councils, or 
the wording of ancient liturgies, and then trying to 
make the teaching thus arrived at, square with that 
of the Thirty-nine Articles, or the CommunioiL 
Service in the book of ConmioTi^ia.'^^'s:, 
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Again, the Koinan Catholic can meet the Rationalist 
by reference to the Fathers, in a manner which must 
sift him as wheat, for they had had Eationalists to 
deal with on a grander scale : and there is scarcely an 
argument of modem times, Except those drawn from 
discoveries, but what has received a reasonable 
answer from men who were competent to give it. 
The Eationalist may profess to make light of the 
Fathers, but in nine cases out of ten they were his 
superiors, as men of intellect, apart from religious 
belief. The origin of evil, the connection of spirit 
and matter, "the enigma of our being," had aU 
engaged their attention, not only in dealing with the 
blank imbelief of Pagan philosophers, but with the 
various forms of Gnosticism. And in his appeal to 
the Fathers, the Roman Catholic is consistent. He 
is in a position to use their arguments as his own, 
for they are the great lights of the Society to which 
he also belongs. He can refer to St. Augustine, and 
say WE, without having to account for the difficulty 
of his being separated from the visible communion 
of that See to which St. Augustine so often referred; 
for when St. Augustine said we, it included the 
successor of St. Peter ; and it was thus that he dis- 
tinguished himself from the Donatists, who had 
otherwise good groimd for claiming to be the Church 
in Africa. 

Once more the Roman Catholic appeals to Holy 
Scriptwre in defence ol what he believes, and he is 
in a position to do so consistently, for first he can 
consistently say why lie thinks it is trtte, whether 
he refers to the testimony of early writers, or to the 
authority of the Church ; inasmuch as he does not 
falsify himself by separation from the Church, to 
which, according to that testimony, all Christians 
ought to belong, or by his rejection of the very 
authority on which he professes to rely. Secondly, 
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he can consistently interpret Scripture by reference 
to the same testimony and authority, on which he 
receives it as true ; inasmuch as he has not, like the 
Separatist, to account for that which is, in itself, in- 
conceivable — ^that either the early writers or the 
Church could distinguish scripture as inspired, with- 
out understanding it rightly. Thirdly, he can con- 
sistently quote it without having, like the Separatist, 
to strain its meaning, or to give it no meaning at all. 
In defending this last assertion, we are led toi;he 
question which, for convenience, we passed over in 
the last chapter, namely, whether some of the things 
which Protestants treat as superstitious are not really 
in accordance with what we read in the Bible ] so that 
the Roman Catholic is reaUy more consistent than 
the Protestant, notwithstanding that the latter pro- 
fesses to take the Bible as his only rule of faith. 

It must be evident, then, to all readers of Holy 
Scripture, that Christian doctrine is contained there in 
its principles ; but that it is not drawn out with the 
exactness of definition. For example, this is the 
case with respect to the doctrine of the Trinity, 
which, of course, is the fundamental truth of the 
Christian religion. Having learned this doctrine 
from the Church, or from books, or from our parents, 
or from those who stood in their place to us, as the 
case may be, we find it in Scripture, that is, we see 
it there in principle. But it is not there in the clear 
form in which it was afterwards defined, and in which 
we express it. So true is this, that when the Coun- 
cil of Nice had defined it, the word on which the 
whole force of the definition depended (o/toovo-tos) 
met with great opposition on the very ground that 
it was not in Scripture.* When, therefore, we 

* ** But since the word ** substance " has caused offence, we hare 
thought well to reject it, a»itin not contained in the sacred writings, 
and we prohibit the least mention of it in future, inasmuch cut the Holy 
Seripturea have nowhere mentioned the substance ot t^^^JO&ssc v&^<(j^ 
fhe Son." (Socrates History, book ^., c^'^^. 12^.^ 
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want to test a doctrine or a practice by reference to 
Holy Scripture we must look for it in its principle. 

This being so, it is maintained that the Eoman 
Catholic is more consistent than the Protestant, in- 
asmuch as he can show the principles of the doctrines 
and practices of the Roman Catholic Church in the 
Bible, where the Protestant has to strain its meaning 
or to pass over facts, in order to avoid the admission 
that such doctrines and practices are Scriptural. 

As an instance of this, we will first take the re- 
ceived opinion of the Eoman Catholic Church with 
reference to evil spirits, and the corresponding prac- 
tice of using material things, which have been sub- 
jected to a spiritual influence, for the purpose of driving 
them away. There is nothing, perhaps, in the 
Roman Catholic Church which Protestants look upon 
as more superstitious than this. Yet we find the prin- 
ciple, both of the doctrine and the practice in Holy 
Scripture ; for we read of persons being possessed 
by evil spirits, and we read that handkerchiefs which 
had touched St. Paul's body were used as a means 
to exorcise them. (Acts xix. 12.) It is commonly 
said, by Protestants, that the power of the devil, to 
affect persons visibly, ceased when our Lord had 
completed the work of redemption. But here is a 
case which happened at least twenty years after our 
Lord's ascension. If, therefore, we reaUy believe 
Scripture, when it tells us that persons were liable to 
be so affected then, why should there be any reason 
to suppose that this is not the case now ? What 
has happened since that time to cause the power of 
devils to cease ] And now as to the effect produced 
by material things. In the case of a miracle it is 
most reasonable to require the fullest evidence, so 
that no one can complain of the Protestant for 
doubting the truth of many miracles which are re- 
corded. With regard to many, the Church itself 
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has pronoimced no opinion. But the Protestant is 
not content with suspending his judgment till he has 
inquired. He laughs at the idea of making such 
inquiry, because he considers that it is ridiculous and 
superstitious to suppose that devils could be driven 
away by the application of material things which 
had been subjected to a spiritual influence; and here 
he is inconsistent while he professes to take for 
certain all that he finds in Scripture, and while, on 
reference to Scripture, he finds that there were per- 
sons affected by evil spirits, after the ascension of 
our Lord, and that this was the very mode adopted 
for driving the evil spirits away. Thus, supposing 
for the sake of argument, that Eoman Catholics are 
mistaken as to the power of driving away evil spirits 
in these days, yet it must be allowed that the means 
they adopt, in their attempts to do so, are, to say the 
least of it, scriptural. 

Again, Eoman Catholics hold that miracles are 
sometimes wrought by means of the representations 
of the saints, and this, Protestants are inclined to 
regard as a species of idolatry, whereas, on referring 
again to Scripture we find this very thing in its 
principle, for we read that sick people were laid in 
the streets in order to experience miraculous effects 
from — ^what? tlie shadow of Peter I (Acts v. 15.) 
Now in all common sense, what was the shadow of 
Peter but a representation of him ? His image or 
picture produced on the ground, by the sun ? Surely 
Protestants will not contend that this representation 
of Peter had any virtue in itself so as to be more 
efficacious than representations of Peter in the 
present day, for this would he idolatrous indeed! 
Then, what follows % Why, that God thought fit to 
use the representation of Peter as a means of 
working miraculous cures among the first Christians. 
As was said in the former case, Protestants do well 
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to make inquiry as to the evidence of miracles 
which are said to have been wrought since the time 
of the Apostles; the Roman Catholic Church 
encourages them to do so. But whatever conclusion 
they may arrive at, with regard to one miracle or 
another of this kind, or however mistaken they may 
think Eoman Catholics to lie, in looking for such 
miracles at all, they cannot help the admission 
that, at least, they look for them in a Scriptural way , 
And now to take an instance of aaother kind. 
Roman Catholics believe, that the Church, through 
her priests, can judge sinners, on their own confes- 
sion, and pardon them if they show sufficient signs 
of repentiace. Protestants (with the exception of 
the pseudo-Catholics) object to this doctrine on 
various grounds, but on referring to the Bible we 
find that our Lord said to His Apostles, " whose sins 
you shall forgive they are forgiven." (St.' John, 
XX. 23.) Now, while these words fairly bear the 
interpretation which the Roman Catholics put upon 
them, to the Protestant they mean literally nothing. 
Protestant commentators have explained them in 
various ways, to show that they are not to be under- 
stood as Roman Catholics understand them ; but no 
one is able to show how otherwise they are appli- 
cable to persons living in the present day. It is said 
by some, that the Apostles were inspired, and thero- 
fore it is to be understood that they should have 
spiritual powers, which were not granted to others 
after their death. K so, one of the greatest advan- 
tages of Christianity was transient ; for to say that 
we believe that, in the time of the Apostles, persons 
could really have their sins forgiven by word of 
mouth, and yet to profess to think ourselves equally 
as well off, while admitting that there is no one who 
can do this for us now, would be absurd. K the 
Apostles could forgive sins, and if no one can forgive 
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sins nmo, we are not so well off as people were then; 
we are not, in fact, better off than the Jews (whose 
sins were forgiven through the merits of Christ 
prospectively), if the actual forgiveness by word of 
mouth was to cease with the lives of the Apostles. 
The information that the Apostles had this power 
does not concern us, unless it were to be perpetuated 
to our time,* for it does not, like the accounts of 
visible miracles, tend to confirm the truth of Chris- 
tianity. It would therefore be valueless to us, as 
part of a revelation from God to man. The Pro- 
testant reader may perhaps think this profane, but 
it is his inconsistency which leads to the profanity ; 
for the Eoman Catholic reads his Bible, applies it to 
himself, and acts upon it by going to confession ; to 
him it has a meaning full of comfort, for which he 
thanks God, while the Protestant is compelled to 
say as Wesley is recorded to have said, with reference 
to another passage, "It had better mean nothing 
than that." 

The same thing may be said with reference to the 
anointing of the sick, which the Eoman Catholic 
Church practises. Protestants disregard the injunc- 
tion of the Apostle St. James on this matter, on the 
ground of its not being applicable to Christians in 
the present day. Tlien it is worthless. It is no use 
shrinking jfrom broad statements as if we were 
afraid of giving offence to God, by uttering what we 
feeL He is honoured by no such trifling. What 
He looks for in us is faith and love, not verbal sub- 
serviency. Let the Protestant say with Luther that 
St. James*8 epistle is an epistle of straw, and he will 
be consistent ; but to say that it is inspired, that it 
is part of a revelation from God, and yet that it 
does not concern us, and that what it enjoins may 
be omitted on principle^ seems in the eyes of Eoman 

* See Appendix No. 2. 
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Catholics to be very strange, and a very dangerous 
way of dealing with the Bible. 

There are so many other instances of the same kind, 
that we might go on and fill a volume, but the above 
are sufficient to show that though the Protestant 
professes to take Holy Scripture as his only rule of 
faith, he is not so consistent as the Eomaii Catholic, 
in the use which he makes of it. 

Thus, the Koman Catholic defends the truth 
of Christianity by proofs which Separatists are 
obliged to surrender for the sake of their own posi- 
tion, and, in surrendering which, they leave them- 
selves without a reason of the hope that is in them, 
sufficient to satisfy others or even themselves. 

Then, now let the reader refer once more to x, his 
own belief in his own mind, and let him put this 
question to himself, namely, whether he reaUy thinks 
iJiat he has such sufficient grounds for believing it, 
that he is prepared to plead them to Almighty God 
as his reason for being what he is, as regards his sect 
or his creed. And if he feels he dare not do this at 
present, then let him lose no time in inquiring more 
anxiously into the matter, for it is a matter on which 
the salvation of his soul depends. He cannot patch 
up the inconsistency of a false position before God, 
by extra zeal or extra devotion, as he is ; the first 
thing to be done is to fee what God would have lis be, 
and till we are so all that we attempt to do for God, 
cost us what it may, is in vain. (Psalm cxxvi. 1.) 

Then, let not the reader rest till he has found 
means to satisfy the inquiries of his soul, for to be 
content with professing a faith which he cannot 
account for, is in reality to have no definite faith at 
all ; and to have no definite faith at all, whatever 
his opinions may be, is to live practically like the 
Heathen. For it must be remembered that when we 
hope to be saved as Christians, it is by faith m 
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Jesus Ckrist, and not by our oion theories about 
Him. 

And, now, but one word more. In making his 
inquiry, let the reader be careful how he sets about 
it, for there are some who deceive themselves on 
this point, and imagine they have inquired, when, 
in reality, they have not ; they buy a Eoman Catho- 
lic Prayer-book perhaps, and because they find some 
expressions which they have not been used to, they 
come to the hasty conclusion that Eoman Catholics 
put the Blessed Virgin Mary and the Saints in the 
place of our Lord Jesus Christ, whereas a word of 
explanation would suffice to show any reasonable 
person, that Roman Catholics do nothing of the 
kind, and think it very hard to be thus falsely 
accused. Again, many persons commence their in- 
quiry by attending a Roman Catholic service, and 
because all that they see and hear at first tends to 
confuse them, they decide that they should never 
be at home in the worship of the Roman Catholic 
Church. ITow, if this should be the case with the 
reader, let him just stop to consider before he makes 
up his mind. K he were offered some lucrative 
place in a manufactory, where at first sight the use 
of the machinery seemed utterly beyond his com- 
prehension, would he hopelessly abandon all idea of 
undertaking the work, without asking any ques- 
tions ] Supposing that he observed some children 
not more than ten or eleven years old, who seemed 
quite to understand what they are about, his com- 
mon sense would lead him to see that the work 
really could not be so incomprehensible as it 
seemed; and if he were a reasonable person, he 
would note the things which struck him as most 
puzzling, and ask for explanation ; so that probably, 
before long, he would wonder how it was that what he 
afterwards found so simple could ever have bewildered 
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him. Let the reader then, as a person of common sense, 
do the same with respect to the Eoman Catholic 
Church. There is a goodly fortune offered you in this 
Society, namely, that which shall make you happy 
here, as well as hereafter, whatever difficulties you may 
have to go through; and in counting the cost you natu- 
nJly enquire as to the maimer in which you will 
have to worship God if you become a member of it. 
This, at first sight, appears to be beyond your com- 
prehension; but do not turn back as if it reaUy 
were so, for it is as simple and as easy as Protestant 
worship after alL Look at those children, some of 
them not seven years old; they see no difficulty, 
they understand perfectly what seems so confusing 
to you; and you can easily understand it too, 
if you will only condescend to be as they are. 
But here is the real bar in your way; here 
comes in the greatest struggle that you have got 
to make in your own heart. Christ saw it would 
be so, and Himself gave you a caution before- 
hand. " Amen, I say to you, whosoever shall not 
receive the kingdom of God as a little child, 
shall not enter into it." (St. Mark, x. 15.) Eesolve, 
therefore, in the first place, that you will really en- 
quire with the simplicity of a child ; and then ask 
what you will of those who are in a position to in- 
stinct you ; you will find your difficulties speedily 
vanish, and that the worship of the Roman Catholic 
Church, like its faith, is in harmony with the 
nature of man, as God created him, in other words 
that it accords with common sense. 

Then, now, commence your inquiry and God be 
with you. 



APPENDIX. 

No. 1.— REFERENCES TO SCRIPTURE. 

(Page 17.) 

St, Clemenfs first Epistle to the Corinthians. — 
" Have pity that ye may find pity, forgive that ye 
" may be forgiven, as ye do it shall be done to you, 
" as ye judge ye shall be judged, as ye deal kindly 
"it shall be kindly dealt with you, with what 
" measure you mete it shall be measured to you" 
(Chapter xiii.), these words are quoted as having 
been uttered by our Lord, but they do not answer 
exactly to any passage of the four Gospels. 

" What shall we do who have come imder His 
yoke" (Chapter xvi.), here we have a saying of our 
Lord referred to, but it is not necessarily a quotation 
from St. Matthew.* 

" Woe to that man, it were good for him if he had 
"never been bom, rather than that he should 
** scandalize one of My elect, it were better for him 
" that a millstone were hung about him, and that he 
"were cast into the sea than that he should 
" scandalize one of these little ones." (Chapter xlvi.) 

These words refer to several sayings of our Lord, 
and therefore cannot be taken as a quotation of one 
particular passage in any one of the Gospels, they 
prove that these sayings were known, but not that 
the Gospels were written at that time. 

There are no other passages in the first Epistle of 
St. Clement which can by any possibility be taken 
as quotations from the four Gospels. 

• xi. 29, 30. 
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8t, Cflemenfs second Epistle. — " I came not to call 
. "the just but sinners."* (Chapter ii.) 

" Not every one who saith to Me, Lord, Lord, 
"shall be saved, but He that doeth justice. "t 
(Chapter iv.) 

" If ye were gathered together with me in My 
"bosom, and did not My commandments, I will 
" cast you forth and say unto you depart from me, 
" I know ye not whence ye are ye workers ol 
" iniquity.*' (Chapter iv.) These words are quoted 
as having been uttered by our Lord, and convey the 
sense but not altogether the expressions which we 
find, in St. Matthew. J 

" Ye shall be as lambs in the midst of wolves, and 
"Peter answering said unto Him, shall then the 
" wolves tear the lambs to pieces ] Jesus said unto 
" Peter, let not the lambs after that they are dead 
" fear the wolves, neither fear ye those who kill you 
" and are able to do nothing more unto you, but iesLr 
" Him who has power over you both in soul and 
" body after that ye are dead, to cast into heU fire." 
(Chapter v.) These words are given as a quotation ; 
if, therefore, every expression which we have in the 
Gospels proves that the Gospel in which it occurs 
was written at the time, then this passage would go 
to prove that there was at the time when it was written 
another Gospel recognized among Christians, besides 
those of the four Evangelists. 

" 1^0 servant can serve two masters, if we wish, to 
" serve God and Mammon it is hurtful to us, for 
" what profit is it if any one should gain the whole 
" world and suffer the loss of his own soul ? " (Chap- 
ter vL) This is given also as a quotation. Our Lord 
is referred to as quoting (Isaiah IxvL 24), " their 
"worm shall not die and their fire shall not be 
** quenched,** to which is added the latter part of the 

• St. Luke T. 32. + St. Matthew vii. 21. t vii- 23. 
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verse which is not given by any one of the Evange- 
lists, "and they shall be a sight unto all flesh." 
(Chapter vii.) 

" If ye have not kept what is little who will give 
" to you that which is great, for I say unto you, that 
" he who is faithful in the least is faithful also in 
" much."* (Chapter viii.) These words are quoted, 
being prefaced by the sentence " for our Lord says 
in the Gospel," yet they do not occur in St. Luke 
as they are given here, " Ye are My brethren if ye 
do the wiU of My rather."t (Chapter ix.) These 
words are also quoted as uttered by our Lord. 

And then in the last Chapter, comes a quotation 
from a written Gospel which is not now in existence, 
but which is treated as authentic by St. Clement : 
he says, " for our Lord being asked by a certain one 
when His Kingdom should come said," (then comes 
this quotation,) " when the two shall be one, and 
^* that which is without as that which is within, and 
" the male with the female neither male nor female." 
{Chapter xii.) These words occurred in a Gospel 
according to the Egyptians, J it is quite possible that 
many of the other expressions of our Lord which St. 
Clement quotes, were delivered in this Gospel, just 
as many things related by one Evangelist are also 
related by the others, and thus the fact of St. 
Clement alluding to them by no means proves that 
he was acquainted with the writings of St. Matthew, 
St. Mark, St. Luke, or St. John. 

Epistle of St. Barnabas. — As it is written " many 
are called but few chosen. "§ (Chapter iv.) 

"He came not to call the just, but sinners to 
repentance. "I I (Chapter v.) 

• St. Luke xvi. 10. + St. Matthew xii. 50. 

^ « In nobis traditis quatuor Evan^eliis non habemus hoc dictum 
" sed in eo quod est secundum ^g^tios." — Clement of Alexandria 
** Stromatum " lib. iii. cap. xiii. 

\ St. Matthew xx. 16. || St. Matthew ix. 18. 
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